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PATHWAYS TO THE HEART 
Rabbi Reuven Boshnack
“And Yehuda approached…” (Bereishis 44:18). The Zohar 
explains that, in his encounter with Yosef, Yehuda also 
approached Hashem. The בית יעקב explains this pasuk with 
the words of the Navi (Shmuel II 23:3), “Hashem, G-d of 
Israel spoke (אמר), the Rock of Israel said (דבר) to me, Rule 
over man. The righteous man rules with awe of Hashem, 
G-d of Israel.”

Regarding the first part of the pasuk, “Hashem spoke” 
 means that even though אמר explains that בית יעקב the ,(אמר)
Hashem gave the words of Torah the power to affect a person’s 
heart, they were given in a soft way because Hashem wanted us 
to be able to benefit from our own choices. Therefore Hashem 
hid the strength of the words of Torah, so that sometimes they 
don’t seem to have an effect. People are placed in this situation 
so that they can realize that everything is from words of Torah. 
This is the point of exile.

We return to the words of the Navi, “The Rock of Israel 
spoke to me.” The words are referring to the phenomenon 
of baalei teshuvah. Even when we go against what Hashem 
wants, Hashem will ultimately show us how everything was all 
according to His plan. Therefore the word “דבר” is used, which 
indicates the words of Torah being experienced in a much 
more frontal way, which can be difficult for a person. But as 
 people will discover the profound love of ,דבר becomes אמר
Hashem. They will begin to see that everything that happened 
to them in their life was really what Hashem wanted, because 
Hashem loves them.

We see this idea expressed in Yehuda’s life. There are two 
parshios devoted to Yehuda, Vayigash and Mikeitz. In Mikeitz, 
we saw that Yehuda had given up on himself. He believed 
that it was truly Hashem’s will that he was being punished. 
At this the beginning of this parsha we read, “Yehuda drew 
close….” The Zohar explains that Yehuda approached Hashem 
through tefillah, despite the fact that he felt all was lost. But 
then Hashem showed him that He was not intent on punishing 
Yehuda at all. Suddenly, Yehuda was really standing before 
his brother Yosef. In a moment it was revealed that the entire 

episode was orchestrated by Hashem for Yehuda to recognize 
His profound love and guidance. This was a glimpse of the 
future, when we will see that we never left Hashem’s shadow, 
and He never left us.

So often, we feel that our lives aren’t going anywhere. We 
think that we are in control and we have wasted our choices. 
Often times, we blame ourselves and convince ourselves that 
we are worthy of punishment. We learn from Yehuda never to 
stop davening for help. Even more, we learn from him never to 
give up, hoping that the time will come when our adversaries 
will be revealed to be our own brothers, and we will recognize 
that our worst mistakes were really guiding us down the road 
to fulfill our destiny.

THE MISSING SEVENTIETH PERSON 
Rabbi Dr. Abba Engelberg
While in Egypt, the Jewish nation “grew abundantly and mul-
tiplied.” Numerically, they increased from seventy souls upon 
their entry to a couple of million when they left. The details 
of the composition of the group of seventy which arrived in 
Egypt are found in this week’s portion. 

26. All the persons who came with Jacob into Egypt, the offspring 
of his body, were sixty-six, without taking into account the wives of 

ONKELOS CORNER
Rabbi Jack Abramowitz

Yoseif was unable to strengthen himself to all those attend-
ing to him. He called out, “Everyone leave me!” No one 
stood with him when Yoseif made himself known to his 

brothers. (Genesis 45:1)

The Torah says lehisapeik, which Onkelos translates 
as le-ischasana, “strengthen himself,” as opposed to 

“restrain himself.”
— Adapted from The Complete Targum Onkelos
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Jacob’s sons. 27. And the sons of Joseph whom he had in Egypt were 
two; seventy persons of the family of Jacob came into Egypt. 

The immediately obvious question is that both verses refer 
to those who entered Egypt with Jacob, yet the first verse gives 
their number as sixty-six, while the second mentions seventy. 

The Ibn Ezra generally tries to give text-based answers to 
exegetical questions. The answer that he would have liked to 
give to the contradiction presented is that the Torah frequently 
provides an approximate or rounded number, just as it fre-
quently relates the attributes of the majority of a given group to 
the entire group, even though some members of the group do 
not share that attribute. 

For example, in verse 27 it states that Joseph’s two sons, 
like Joseph himself, as well as the other sixty-seven members of 
Jacob’s family, had at some point come to Egypt from the land 
of Canaan. But Joseph’s two sons were born in Egypt, so they 
had not come into Egypt from Canaan—not in the present and 
not in the past. In fact, they may have never been in Canaan. 
But since the majority of the people in the group being 
discussed did in fact come with Jacob from Canaan, the Ibn 
Ezra has no problem with the verse including a small number 
of descendants who differed in this detail from the majority. 

In the present case, however, even the Ibn Ezra did not 
suggest a predilection for rounded numbers as the solution. 
The reason is that verse 27 is contradicted by the beginning 
of the chapter, where scripture enumerates the descendants 
of Jacob who came to Egypt arranged by mother, with the 
following explicitly recorded totals: Leah 33, Zilpah (Leah’s 
handmaid) 16, Rachel 14, Bilhah (Rachel’s handmaid) 7, 
which totals 70.  It is now clear why the Ibn Ezra could not 
ascribe the variation to rounding off. The seventy which 
appears at the end of the chapter is actually backed up by 
seventy names which appear at the beginning of the chapter. 

Ibn Ezra answers that since Jacob’s name is actually 
mentioned at the beginning of this section (verse 8), he is to 
be included as well, and the last part of verse 15 should actually 
be read as follows: all the souls of his sons and his daughters, 
together with his own soul, were thirty and three.

Let us now recall verse 27: “And the sons of Joseph 
whom he had in Egypt were two; seventy persons of the 
family of Jacob came into Egypt.” It is not immediately clear 
how to transition from 66 to 70, but since the verse mentions 
Joseph, his two sons, and Jacob, we can assume that they are 
the missing four.

Interestingly, the Ibn Ezra still has an opportunity to apply 
his general rule which allows the Bible some latitude in listing 
numbers. The book of Exodus states: “And all the souls that 
came out of the loins of Jacob were seventy souls.” However, it 
is a problem to include Jacob in a list of his own descendants. 
Nonetheless, since the rest were, the Ibn Ezra is satisfied; the 
verse fits the majority.

 
HE’S MY FATHER
Rabbi Hayyim Angel
As Joseph reveals his identity, his first words to his brothers are, 
“I am Joseph. Is my father still alive?” (Genesis 45:3). From 
his conversations with his brothers, Joseph knew that Jacob 
was alive. Why did he ask his brothers a question to which he 
already knew the answer? 

We can offer an interpretation through listening to the 
music of the text. Judah speaks on behalf of all his brothers. 
When referring to Jacob, we would expect him to say “avinu,” 
our father. And in fact, he does twice. Seven times during his 
monologue, however, he refers to Jacob as “avi,” my father. 
Judah’s final sentence contains this word twice: “For how can I 
go back to my father unless the boy is with me? Let me not be 
witness to the woe that would overtake my father!” (44:34).

Joseph has been alienated from his family for 22 years, 
but as a child he enjoyed his father’s favoritism. Now at age 
39, Joseph reconciles with his family, but faces the terrifying 
possibility that his special relationship with his father is a thing 
of the past. “Is my father still alive?” Joseph asks. I know that 
Jacob is alive, but is he still my father? He uses that term four 
times in his reintroduction to his brothers, including twice 
in his last sentence: “And you must tell my father everything 
about my high station in Egypt and all that you have seen; and 
bring my father here with all speed” (45:13). 

Joseph never says “avinu,” our father. The brothers were 
perceptive, recognizing Joseph’s profound desire for the dis-
tinctive love of his father even after all these years of separation. 
After Jacob died, the brothers plead:

“Before his death your father left this instruction: So shall 
you say to Joseph, ‘Forgive, I urge you, the offense and guilt of 
your brothers who treated you so harshly.’ Therefore, please 
forgive the offense of the servants of the God of your father.” 
And Joseph was in tears as they spoke to him (50:16–17).

By referring to Jacob as “your father,” instead of “our 
father,” the brothers give Joseph what he wants. With this 
gracious gesture, the family paved the way to reconciliation.


