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Rabbi Yochanan said, “Two are better”—man 
and his wife—“than one”—he to himself and 
she to herself, and “the triple strand”—this is 

Hashem, Who delivers children to them. 

~ Kohelet Rabbah 4:1:9
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Foreword

With a great degree of trepidation, I have undertaken 
the task of attempting to clarify the respective roles and 
natures of men and women through the lens of Torah.  
Any exploration of these topics is sure to rouse emotions, 
especially when Torah and religious implications are 
introduced into the discussion.  Many would say that it is 
better to leave these issues untouched; the risk of intensifying 
strife in the community or causing embarrassment to the 
Torah through negligence is too daunting.  

I believe, however, that these fears pale before the 
consequences of proceeding blindly, steered only by 
subjective whims masquerading as religiosity.  A genuine 
search for Truth that may run awry can be easily forgiven, 
not so a willful avoidance of it for fear of stirring up trouble.
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As for the risk of causing embarrassment to the Torah, 
it is one I shall confront.  It is not misguided confidence 
that emboldens me; suffice it to say that I am unqualified in 
many ways for this task.  Rather, it is the desperate need for 
someone, anyone, with minimal competence and integrity 
to put the relevant Torah sources together and attempt to 
paint a consistent, meaningful picture.  These issues touch 
every Jew—really, every human being—in a profound way, 
yet our generation remains terribly confused and in need 
of the most basic answers.

The important tasks in this world are more 
numerous than those truly qualified to fulfill them, 
and thus willingness alone to attempt the job must be 
viewed favorably.  I know that my effort is strong and my 
intentions sincere.  If my analysis falls short of perfect 
Truth, even terribly so, I hope I can be forgiven for trying.  
May Hashem bless me with the insight and sensitivity to 
make a meaningful contribution, to spread some sanity in 
a world overrun with confusion and false ideologies.  

Chananya Weissman
Jerusalem, 5764



Chananya Weissman

14

Introduction

Due to the sensitive nature of the issues under 
discussion and the wide range of beliefs, it is necessary 
to establish the premises under which I am approaching 
the task.  Those who do not share these premises will 
inevitably consider the following sources and analysis an 
intellectual exercise at best and a shocking offense at worst.  
Such people would be better off debating the premises 
than the content; the former has at least a slim chance of 
leading somewhere productive, the latter none at all.  Why 
bother debating the legitimacy of the uppermost leaf of a 
tree when the roots themselves are what really divide you?

Those who do share my premises will hopefully find 
the content enlightening in understanding Hashem’s ways 
and will in this world.
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Premise 1: Every word of Tanach is unadulterated, 
objective Truth.

Premise 2: The Talmud and Midrash contain what 
remains to us of further unadulterated, objective Truth 
transmitted to us by our greatest Sages of generations 
past dating back to Moses at Mt. Sinai.  The Talmud and 
Midrash contain other information as well, not all of 
which is indisputably true.  However, all information in 
the Talmud and Midrash must be respected, learned, and 
analyzed, for it comes to us at best directly from Hashem 
and at worst from the minds and souls of great and holy 
Sages.  We shall always assume that it is the former unless 
there is strong reason to suspect otherwise (such as purely 
scientific data, historical information, disputes in which it 
is impossible for all opinions to be correct, etc.).

It must also be noted that not all Midrashim are 
meant to be taken literally, and not all Midrashim are 
meant to be taken as allegories.  Sometimes the degree 
of metaphor and poetic license is obvious; sometimes the 
proper interpretation of a Midrash is no longer clear to 
us, and it is up to the learner to speculate with care and 
humility.  

The Oral Torah is filled with teachings that lend insight 
into the intended roles and natures of man and woman.  
This wealth of material must be analyzed as individual 
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pieces, each in its own context, all fitting together to form a 
global perspective.  With this in mind, we can more safely 
navigate the occasional exaggerative Midrash, extracting 
the underlying point without being misled to modify our 
global perspective in a disproportionate way.     

Premise 3: Our Sages of the Midrash and Talmud 
did not base their opinions on religious and philosophical 
matters on the culture of those around them, even 
though they were exposed to this culture, and perhaps 
even embraced certain aspects of it at times.  It would be 
arrogant and foolhardy for one to assume that he is more 
enlightened than our Sages simply because he exists in a 
later era, and to casually dismiss their words as a result. 

Premise 4: In absence of prophets, Hashem speaks to 
us directly in two ways: His Torah and His work.  Hashem 
created Nature in the precise way that He did in favor of an 
infinite number of other ways because this way suited His 
will.  His Torah lends direct insight into His will, and His 
Nature lends supplemental insight into His will.

Rabbi Samson Raphael Hirsch, in Horeb Chapter 81, 
greatly influenced my initial formulation of the roles of 
men and women, and I found his style to be particularly 
suitable for this work.  I discovered many valuable sources 
through references in the Torah Temimah by Rabbi Baruch 
Epstein.  I especially thank my Rebbe, Rabbi Dr. Moshe 
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D. Tendler, and Rabbi Ephraim Sturm for reviewing this 
work with great care and sensitivity, and for their many 
helpful comments and suggestions. 

I limited my source material almost exclusively to 
primary Torah sources: Tanach, Midrash, and the Talmud.  
That said, my knowledge of Torah is far from complete, 
and the learned reader will surely be able to build on this 
foundation.          
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Chapter 1: 

The Beginning

The world and all that is in it was created for Man, the 
pinnacle of creation.  Hashem created Man in His own image, 
metaphorically speaking, anointing him and appointing 
him as caretaker and watchman of the physical world.  

Of all living beings, only Man is granted the freedom 
to choose his path and the conscience to regret his 
decisions.  Only Man is endowed with the power to create 
from the raw materials Hashem placed under his charge.  It 
is Man’s job to perfect the world and rule it in the model of 
Hashem’s kindness and justice.  Were the world created in a 
completed form, there would be no need for Man, and thus 
no need for the world itself.  Indeed, the complex nature 
of the world and Man himself necessitates interaction 
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with his fellow Man on a variety of levels, thus providing 
constant opportunity for his spiritual development.  

Hashem recognized that it was not good for Man 
to undertake this journey alone.  The demands, the 
responsibilities, the challenges, the pitfalls—all of them 
are too great to bear alone.  Hashem created Woman to be 
a helpmate in every aspect of Man’s existence.  When Man 
and Woman function in harmony as a single unit they 
form Adam, a complete human being.

The significance of Hashem’s choosing to create both 
Man and Woman, as opposed to one or the other, must 
be understood.  The fact that He chose to create Nature 
this way, as opposed to any other way, is instructive as 
to His vision of life on this world.  (As for the need for 
procreation, Hashem in His infinite power could have 
arranged Nature any number of other ways to provide for 
this without creating two distinct types of human beings.)  
The creation of Man and Woman, with their many unique 
traits and abilities, is proof enough of unique roles in 
this world, for nothing in Hashem’s Creation is without 
plan and purpose.  Man and Woman need one another 
and must complement one another in all aspects of life to 
achieve their fullest potential in this world.   

Why did Hashem not create Adam and Eve together?  
It is not because He didn’t initially recognize the need for 
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Man and Woman, as a superficial reading of the Torah 
might indicate, for this is nonsense.1  Rather, Hashem 
wished for Adam to recognize on his own that he could 
not fulfill his mission without Eve, to fully appreciate the 
gift that she was to him.  Had Adam and Eve been created 
together, he might have viewed her as simply another 
subordinate creature because of his greater physical 
strength, and not an essential partner in his own existence.  
This is a concept that will manifest itself in many places.

The creation of Woman from Man should not be 
viewed as proof that Woman is inferior to Man on the scale 
of Creation, for Hashem created Adam and Eve to rule the 

1. The Talmud teaches:

בצלם  "כי  וכתיב  בראם"  ונקבה  "זכר  כתיב  רמי,  אבהו  רבי 
במחשבה  עלה  בתחלה  כיצד?  הא  האדם".  את  עשה  א-להים 

לבראת ב' ולבסוף לא נברא אלא אחד: )ברכות סא.(

Rabbi Abbahu raised an apparent contradiction. It is 
written, “He created them Man and Woman,” and it is 
also written, “For He made Adam in a Godly image.” How 
can this be?  Originally it was deemed to create two, but 
ultimately only one was created (Berachot 61a).

 
The Talmud records another opinion, that Man and Woman were 
originally created as one creature and then split apart.  According to 
this opinion Adam still needed to be shown his inherent inability to 
fulfill his mission without an ezer kenegdo, a helpmate to work opposite 
him.  It was not enough simply to assimilate the unique traits and 
abilities of Woman, but to have the companionship of a life partner.



Tovim Ha-Shenayim

21

world together.2  It was necessary to show Man, with his 
greater physical strength and penchant for dominance, 
that he is alone and incomplete without Woman.3  Indeed, 
in his very first moments in this world Adam appreciated 
what he was lacking.

2. The Midrash teaches: 

אחר כל מעשה בראשית ברא אדם וחוה למשול בכולם, וכן הוא 
ירושלים  מבנות  הוי  תקרא",  נערותיה  "שלחה  ט(  )משלי  אומר 
דתימא  כמה  להם,  ומושלמים  מהם  יראים  הבריות  כל  שיהיו 

)בראשית ט( "ומוראכם וחתכם יהיה וגו'": )במדבר רבה יב:ד(

Following the entire Creation, He created Adam and Eve 
to rule over it all.  Likewise it is written, “She has sent 
her maidens, she calls” (Prov. 9:3), these are from the 
daughters of Jerusalem, that all the creatures should be 
in awe of them and peaceful toward them, as it is written, 
“And your fear and dread should be upon…” (Gen. 9:2, 
Bemidbar Rabbah 12:4).

3. The Midrash teaches:

"ויאכל בועז וישת וייטב לבו", שהיה מבקש אשה, שנאמר )משלי 
יח( "מצא אשה מצא טוב": )רות רבה ו:טו(

“And Boaz ate and drank, and his heart was merry,” (Ruth 
3:7) for he had sought a wife, as it says, “[One who has] 
found a wife, [has] found goodness” (Prov. 18:22, Ruth 
Rabbah 6:15).

בקש נשים, והם חמדה, שנאמר )יחזקאל כד( "בן אדם הנני לוקח 
ממך את מחמד עיניך וגו'": )שמות רבה ג:ח( 

Seek women, for they are precious, as it is written, “Son 
of Man, behold I am taking from you that which you 
cherish…” (Ezek. 24:16, Shemot Rabbah 3:8).
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Just as Man is incomplete without Woman, Woman 
is incomplete without Man, for they are really two 
components of one complete human being.  Whatever 
they can accomplish in life on their own is a small fraction 
of what they can accomplish together in a harmonious 
relationship.  When a husband and wife function together 
in harmony, Hashem partners with them to bring blessing 
to the household.4 

The specific contributions and responsibilities that one 
has for the other will be discussed in detail in later chapters.

       

4. The Midrash teaches: 

ר' יוחנן אמר "טובים השנים" איש לאשתו, "מן האחד" זה לעצמו 
בבנים:  פוקדן  זה הקב"ה שהוא  "והחוט המשולש"  וזו לעצמה, 

)קהלת רבה ד:א:ט(

Rabbi Yochanan said, “Two are better”—man and his 
wife—“than one”—he to himself and she to herself, and 
“the triple strand”—this is Hashem, Who delivers children 
to them. (Kohelet Rabbah 4:1:9).
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Chapter 2:

Man’s Incompleteness

Although the world was given to both Man and 
Woman to rule together, their roles and natures are not 
identical.5  Both were created with the traits and features 

5. The Midrash teaches:

"את כל עבודתם אשר עבדו בהם בפרך", ר' שמואל בר נחמן אמר 
ומלאכת  לנשים  אנשים  מלאכת  מחליפין  שהיו  מלמד  יונתן  ר' 

נשים לאנשים: )שמות רבה א:יא(

“All the labors with which they enslaved them, with 
excruciating labor”: Rabbi Shmuel bar Nachman said in 
the name of Rabbi Yonatan, “This teaches that they gave 
the work of men to women and the work of women to 
men” (Shemot Rabbah 1:11).

The greatest suffering one can endure is to be denied the fulfillment 
of one’s purpose.  Man and Woman have unique purposes in this 
world, and it behooves them to recognize and fulfill those purposes.  
To attempt to fulfill a foreign purpose merely to demonstrate the 
ability to overcome Nature is self-defeating.  What enduring success 
and fulfillment can one hope to attain by suppressing his God-given 
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to suit their unique tasks.  
It is the role of Man to be the more publicly assertive, 

to go out in the world and stamp his influence upon it.  
However, the challenges facing Man in his daily affairs are 
tremendous.  He must work hard to earn his sustenance, 
and his livelihood is never secure.6  The threat of failure 
looms over him constantly.  In bad times he is plagued by 
thoughts of inadequacy, in good times by lust for power 
and greatness.  He is the pinnacle of Creation, capable of 
reaching higher than the angels, yet in danger of sinking 

strengths and devoting his efforts to tasks he was not meant to 
achieve?  Why fight one’s mission?  Whatever statement he makes is 
overshadowed by the tragedy of a wasted existence and unrealized, 
unrecognized potential.        

6. The Talmud teaches:

דאילו  כיולדה,  כפליים  אדם  של  מזונותיו  קשין  יוחנן  רבי  אמר 
ביולדה כתיב "בעצב" ובמזונות כתיב "בעצבון.  ואמר רבי יוחנן 
כתיב  בגאולה  דאילו  הגאולה,  מן  יותר  אדם  של  מזונותיו  קשין 
)בראשית מח( "המלאך הגואל אותי מכל רע" – מלאך בעלמא, 

ואילו במונות כתיב "האלהים הרועה אותי": )פסחים קיח.(

Said Rabbi Yochanan: the sustenance of a person is twice 
as difficult as childbirth. In reference to childbirth it is 
written be-etzev, whereas in reference to sustenance it is 
written be-itzavon.  

Rabbi Yochanan further said: the livelihood of a 
person is more difficult than the redemption; by the 
redemption it is written, “The angel who redeemed 
me from all evil” (Gen. 48), a mere angel, whereas by 
livelihood it is written, “God, Who shepherded me” 
(Pesachim 118a).
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lower than the animals, for he is defined by the realization 
of his potential or misuse of it.  

For this reason the Jewish Man in particular, as 
the public ambassador of Hashem in this world and 
thus possessor of the greatest potential, was given the 
greatest number of commandments.  Every aspect of his 
interaction with the world is closely regulated to help him 
overcome the great threats to his spiritual existence.  The 
obligation to delve into the Torah is greatest on the Jewish 
Man, for it is the Torah that guides him to be a God-
serving Man, and not lower than an animal.  Man must 
be reminded at all times that he is merely a caretaker of 
this world and his own soul, lest he convince himself that 
he is the owner Himself. 

Yet even with the Torah as his guide, Man cannot 
realize his potential alone.  The tasks are too great, the 
challenges overwhelming, and loneliness is his greatest 
enemy.  Hashem therefore created Woman to partner with 
Man in his journey.  The details of this partnership and 
how Woman was created differently than Man will form 
the greater part of this book.

A man who has no wife is bereft of all blessing and 
goodness.  He has no companion, no helper, no support, 
no joy, no fulfillment.  He knows no peace from evil 
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temptation.  He is not even a complete Human Being.7  No 

7. The Midrash teaches:

"לא טוב", תני רבי יעקב כל שאין לו אשה שרוי בלא טובה, בלא 
טוב  "לא  טובה:  בלא  כפרה.  בלא  ברכה,  בלא  שמחה,  בלא  עזר, 
היות האדם לבדו"; בלא עזר: "אעשה לו עזר כנגדו"; בלא שמחה: 
שנאמר )דברים יז( "ושמחת אתה וביתך"; בלא כפרה: )ויקרא טו( 
"וכפר בעדו ובעד ביתו"; בלא ברכה: )יחזקאל מד( "להניח ברכה 
אל ביתך". רבי סימון בשם רבי יהושע בן לוי אמר אף בלא שלום, 
יהושע  רבי  שלום".  וביתך  שלום  "ואתה  כה(  א  )שמואל  שנאמר 
דסכנין בשם רבי לוי אמר אף בלא חיים, שנאמר )קהלת ט( "ראה 
חיים עם אשה אשר אהבת". רבי חייא בר גמדא אמר אף אינו אדם 
שלם, שנאמר "ויברך אותם ויקרא את שמם אדם", שניהם כאחד 
קרויים אדם. ויש אומרים אף ממעט את הדמות, שנאמר )בראשית 
ט( "כי בצלם אלהים עשה את האדם", מה כתיב אחריו? "ואתם 

פרו ורבו": )בראשית רבה יז:ב וכמה מקומות(

“It is not good”: Rabbi Yaakov taught, one who has no wife 
dwells without goodness, without a helpmate, without joy, 
without blessing, without atonement.  Without goodness: 
“It is not good for Man to be alone.”  Without a helpmate: “I 
will make for him a helpmate opposite him.”  Without joy, 
as it says: “And you should rejoice with your household” 
(Deut. 17). Without atonement: “And he shall make 
atonement for himself and for his household” (Lev. 15).  
Without blessing: “To settle blessing in your home” (Ezek. 
44).  Rabbi Simon said in the name of Rabbi Yehoshua ben 
Levi, also without peace, as it says: “And for you peace, 
and for your home peace” (1 Sam. 25).  Rabbi Yeshua of 
Sichnin said in the name of Rabbi Levi, also without life, 
as it says:  “Observe life with the woman that you love”  
(Eccl. 9). Rabbi Chiyya bar Gamda said, he is also not a 
complete person, as it says, “And He blessed them and he 
called their name Adam” –  both together are called Adam.  
Others say: it also diminishes the likeness of God, as it 
says, “For He made Adam in a Godly image” (Gen. 9).  
What is written thereafter?  “And you shall be fruitful and 
multiply” (Bereishit Rabbah 17:2, and many other places).

This poignant Midrash appears in several places, and is cited at the 
very beginning of Shulchan Aruch, Even Ha-Ezer.
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matter how much he achieves alone, his life remains hollow, 
a shadow of what it could be with a proper Woman by his 
side.8  He misses out on life itself, for life is not meant to be 
experienced alone, true life cannot be experienced alone.

8. The Talmud teaches: 

במה  עזר",  לו  "אעשה  כתיב  ליה  אמר  לאליהו,  יוסי  רבי  אשכחיה 
אשה עוזרתו לאדם? אמר ליה אדם חיטין חיטין כוסת?! פשתן פשתן 

לובש?! לא נמצאת מאירה עיניו ומעמידתו על רגליו? )יבמות סג.(

Rabbi Yosi encountered Eliyahu.  He asked him: it is 
written, “I will make for him a helpmate” – with what 
does a woman help a man?  Eliyahu answered, does a man 
chew wheat in its raw state?  Does he wear flax in its raw 
state?  Doesn’t she thus [by making something useful of 
these raw materials] bring light to his eyes and stand him 
on his feet? (Yevamot 63a)

A man works hard to earn his livelihood, but the dual task of 
supporting a family and managing a household would be completely 
overwhelming for one person alone.  For example, a farmer labors to 
bring raw materials into the home, but is too busy with his occupation 
to make a finished product of these materials.  A woman’s partnership 
brings blessing to him and his work, both of which would remain 
unfinished without her.   

אמר רבי חלבו לעולם יהא אדם זהיר בכבוד אשתו, שאין ברכה 
מצויה בביתו של אדם אלא בשביל אשתו, שנאמר )בראשית יב( 
מחוזא,  לבני  רבא  להו  דאמר  והיינו  בעבורה".  הטיב  "ולאברם 

אוקירו לנשייכו כי היכי דתתעתרו: )בבא מציעא נט.(

Rabbi Chelbo said: one should always be careful regarding 
the dignity of his wife, for blessing is found in the house 
of a person only on account of his wife, as it says, “And 
he was good to Abram because of her” (Gen. 12).  Hence 
Rava said to the people of Mehuza, “Honor your wives so 
that you may become wealthy” (Bava Metzia 59a).
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Woman too suffers an empty existence without a 
proper Man,9 but the tragedy of a Man alone is far more 
pronounced due to his more outgoing position and more 

9. Note, for example, the following four teachings:
 
אמר ריש לקיש טב למיתב טן דו מלמיתב ארמלו: )קידושין מא.(

Reish Lakish said, [a woman says] it is better to live as a 
couple than to live alone (Kiddushin 41a).

"ואל אישך תשוקתך"...אין תשוקתה של אשה אלא לאישה: 
)בראשית רבה כ:ז(

“And your yearning will be for your man”: a wife yearns 
only for her husband (Bereishit Rabbah 20:7).

זו  "עזובה"  אשה"[  עזובה  את  הוליד  חצרון  בן  ]"וכלב 
מרים..."הוליד", והלא אשתו היתה? אמר רבי יוחנן ללמדך שכל 
הנושא אשה לשם שמים מעלה עליו הכתוב כאלו ילדה: )שמות 

רבה ב:טו(

[“And Caleb ben Chetzron begat a forsaken (Heb., 
azuvah) woman”]. “Azuvah” – this is Miriam; “begat” – 
but wasn’t she his wife?  Rabbi Yochanan said: to teach 
you that anyone who marries a woman for the sake of 
Heaven is considered by Scripture to have given birth to 
her (Shemot Rabbah 2:15).

"אשה בית אישה" מכאן שאין קורת רוח לאשה אלא בבית בעלה: 
)רות רבה ב:טו(

“A woman in the house of her husband”: from here we 
learn that a woman has comfort only in the house of her 
husband (Ruth Rabbah 2:15).
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turbulent lifestyle.10  His lack of completion and resulting 
failings are obvious to all.  The principle student of Torah is 
Man, and thus the benefits of a Man-Woman relationship 
are spoken of primarily from his perspective – but the 
tragedy of solitude in this world is similar for both. 
Ultimate human fulfillment can only be accomplished as 
a partnership.  Ultimate human fulfillment can only be 
accomplished as  

10. The Talmud teaches:

תניא רבי שמעון אומר מפני מה אמרה תורה "כי יקח איש אשה" 
ולא כתב כי תלקח אשה לאיש? מפני שדרכו של איש לחזר על אשה 
ואין דרכה של אשה לחזר על איש. משל לאדם שאבדה לו אבידה, 

מי חוזר על מי? בעל אבידה מחזר על אבידתו: )קידושין ב:(

Rabbi Shimon said: why did the Torah say, “When a man 
takes a wife,” and not, “When a woman is taken by a man”?  
Because it is the way of Man to pursue a wife, and it is not 
the way of Woman to pursue a man.  It is analogous to one 
who lost something—who searches for whom?  The one 
who lost the object searches for it (Kiddushin 2b).



Chananya Weissman

30

Chapter 3:

Procreation

One of the primary responsibilities of Man in this 
world is to procreate, to establish a legacy of God-serving 
children to continue after him.  However, were Man to 
approach this task alone he would be entirely unable to 
fulfill his other responsibilities, including the most basic 
responsibility of earning a livelihood.  Consequently, 
Hashem blessed Woman with the ability to bear children, 
and charged her with this awesome physical and 
emotional task.11  To facilitate the fulfillment of this task, 
11. The Talmud teaches:

 ]»ויבן ה‹ אלהים את הצלע«[ רב חסדא אמר בנה בה מגורות
 יותר מן האיש, רחבה מלמטן וצרה מלמעלן, כדי שתהא מקבלת

עוברים: )בראשית רבה יח:ג וכמה מקומות בש«ס(
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Hashem endowed Woman and her offspring with a special 
attachment to one another that transcends the regular 
logic of human relationships.

Although Man and Woman have much to offer one 
another beyond children, procreation is a primary aspect 
of their relationship.  The forefathers and foremothers, our 
greatest role models, placed the building of a family at the 
forefront of their life’s mission, and even found life without 
children empty and purposeless.12  (This should not be 
taken completely at face-value, of course, since every 
life has great value and purpose.  Nevertheless, ultimate 
fulfillment can only be achieved by creating a legacy, and 
there is no greater legacy than one’s own descendants.)

Indeed, if a couple does not succeed to bring children 
into the world, there can even be a legal obligation for 

[“And Hashem built the rib….”] Rav Chisda said: He 
built in her more chambers than in Man, wide below and 
narrow above, so that she could accommodate fetuses 
(Bereishit Rabbah 18:3, and many places in the Talmud).

This is a perfect example of the Sages looking to Nature for insights 
into Hashem’s plan.  

12. Abraham considered all the good that Hashem had given him to 
be worthless if he remained childless.  Our matriarchs went to great 
lengths to bear children; Rachel despaired of life itself so long as she 
remained barren.  While the tremendous accomplishments of our 
ancestors irrespective of their ability to bear children should certainly 
not be overlooked, we must also not overlook the premium they 
placed on procreating.
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them to separate and try to fulfill this task with someone 
else.  (This obligation rests principally with the husband.13  
Furthermore, if one’s wife should die young, the husband 
should remarry and continue to bring children into the 
world even into his later years.14  However, even without 
13. The Midrash teaches:

רבי אמי בשם ריש לקיש, מנין תנינן נשא אשה ושהה עמה י' שנים 
ולא ילדה אינו רשאי ליבטל מפריה ורביה, אלא יוציא וישא אשה 
אחרת? מהכא: "מקץ עשר שנים לשבת אברם בארץ כנען", הדא 
רבה  )בראשית  המנין:  מן  עולה  לארץ  חוצה  ישיבת  אין  אמרת 

מה:ג(

Rabbi Ami said in the name of Reish Lakish: from where 
do we know that one who has married a woman and spent 
ten years with her without producing any children is not 
permitted to neglect the commandment of procreation, 
but must send her away and marry another? From here: 
“At the end of ten years of Abram dwelling in the Land 
of Canaan.” We see from here that the time of dwelling 
outside Israel doesn’t count toward this calculation 
(Bereishit Rabbah 45:3).

14. The Midrash teaches:

רבי יהושע אומר נשאת אשה בילדותך ומתה, תשא בזקנותך. היו 
לך בנים בילדותך, יהיו לך בנים בזקנותך, שנאמר "בבקר זרע את 
זרעך ולערב אל תנח ידך כי אינך יודע איזה יכשר הזה או זה": 

)קהלת רבה יא:א:ז(

Rabbi Yehoshua said: if you marry a woman in your youth 
and she dies, marry one in your later years. If you have 
children from your youth, you should nevertheless have 
children from your later years, as it says, “In the morning 
sow your seed, but in the evening don’t let your hand 
rest, for you don’t know which will succeed, this or that” 
(Kohelet Rabbah 11:1:7).
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the consideration of procreation, he still needs a wife.15  
After all, bringing children into the world, while a primary 
aspect of the Man-Woman relationship, is but one of many 
important aspects of this relationship. 

 After bearing the children, it is the primary 
responsibility of Woman to care for them and to instill 
them with proper values when they are young.  (This is why 
Eve’s punishment for eating from the Tree of Knowledge 
was increased hardship in this primary task of Woman.)  
Certainly Man shares this awesome responsibility, just 
as Woman should partner with Man in his endeavors, 
but Man cannot fulfill the responsibility to its necessary 
capacity due to his responsibility to support his family.  
The distribution of this task therefore falls primarily on 
Woman, who must appreciate it and treasure it.16  When the 

15. The Talmud teaches:

]אמר[ רב נחמן בר יצחק אף על פי שיש לו לאדם כמה בנים, אסור 
לעמוד בלא אשה, שנאמר "לא טוב  היות האדם לבדו": )יבמות סא:(

Rav Nachman bar Yitzchak said: even if one has many 
children, it is forbidden to remain without a wife, as it 
says, “It is not good for Man to be alone” (Yevamot 61b).

16. The Talmud teaches:

ומאי שנא נקבה דכי מיזקנה קיימה אתילתא, ומאי שנא זכר דלא 
פאתא  בביתא  'סבא  אינשי  אמרי  חזקיה  אמר  אתילתא?  קאי 

בביתא, סבתא בביתא סימא בביתא': )ערכין יט.(
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child is ready for more formal instruction, it is incumbent 
upon the father to provide a Torah education.

If both the father and mother were to work full-time 
in pursuit of livelihood, who would provide the care, 
nurture, and early instruction that is so critical to a child’s 
proper development?  Who besides a parent could be 
entrusted with this endeavor?  What personal ambitions 
can supersede the awesome purpose and responsibility 
of raising children to follow the path of Hashem?  How 
can this task be properly fulfilled without the parents 
partnering in such a way that their children will receive 
the maximum possible nurturing directly from them?  We 

What is different by Woman, that when she becomes old 
her valuation retains one third of its amount, whereas the 
valuation of Man does not? Chizkiya said, as people say, “An 
old man in the home [is] a burden in the home; an old woman 
in the home [is] a treasure in the home” (Arachin 19a).

In the area of human valuation, Man experiences a more precipitous 
decline at the onset of old age than does Woman.  The Talmud explains 
that an old man in the home is a burden (literally, “broken”), while an 
old woman in the home is a treasure.  This fits smoothly with our 
approach.  When Man can no longer go out his ability to fulfill his 
purpose is significantly compromised, and he is truly broken, whereas 
Woman continues to manage and influence the household effectively 
in her later years.  

It should be noted that Man’s valuation nevertheless remains 
higher than Woman’s despite his more precipitous decline.  This is 
because Man’s role and accomplishments are more pronounced, while 
Woman’s are more subtle and supportive.     
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need look no further for the cause of some of the most 
severe problems facing the Jewish community today than 
the erosion of the family unit.

We also need look no further than Nature itself for 
insight into this concept, as our Sages did (see Source 1, 
above).  It would not be rational for Hashem to create 
Woman with the expectations of supporting a family and 
publicly leading the community, yet handicap her with 
the physical debilitation of childbirth during her strongest 
adult years.  No president of a company or a nation can 
be expected to fulfill his duties to the fullest extent with 
Nature weakening or completely sidelining him for weeks 
or months at a time.17  This is not to suggest that Woman 
17. The Sages record the following teachings: 

דרכו של איש לעשות מלחמה ואין דרכה של אשה לעשות מלחמה: 
)קידושין ב:(

It is the way of Man to wage war, and it is not the way of 
Woman to wage war (Kiddushin 2b).

קרא  אמר  שמעון  ברבי  אליעזר  רבי  משום  אילעא  רבי  אמר 
)בראשית א( "ומלאו את הארץ וכבשוה", איש דרכו לכבש ואין 

אשה דרכה לכבש: )יבמות סה:(

Rabbi Ila’ah said in the name of Rabbi Eliezer the son 
of Rabbi Shimon, the verse states, “Fill up the land and 
conquer it” (Gen. 1).  It is the way of Man to conquer, and 
it is not the way of Woman to conquer (Yevamot 65b).

 "עמי נוגשיו מעולל ונשים משלו בו" )ישעיה ג(, ארבע נשים נטלו 
ושמירמית  מישראל,  ועתליה  איזבל  הן:  ואלו  בעולם  ממשלה 

וושתי מאומות העולם: )אסתר רבה ג:ב(
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should not be ambitious and accomplished, but that 
her true calling is not the acquisition of assets or being 
a major public figure.  Pursuits outside the home should 
be undertaken only to the extent that they do not greatly 
compromise her role as the bedrock of the household.  

While it is laudable for a wife to assist the husband in 
earning a livelihood for the family, she should never lose 
sight of the fact that there can be no substitute for the care and 
nurture that a mother provides.  In many families nowadays 
the children grow up under the care of housekeepers and 
nannies, who are often not Jewish, and can’t be expected to 
take the place of a parent.  This is a tragedy with many layers 
to it, and we can only urge parents to give higher priority to 
tending to their children personally than to all but the most 
essential material pursuits.  

A parenthetical comment: In some modern cultures, 
it is common for people to compromise marriage and 
building a family in favor of secondary concerns, such as 

“The rulers of my nation are clowns, and women rule 
over it” (Isa. 3).  Four women took rulership in this world: 
Jezebel and Athaliah from Israel, and Shemirmis [wife 
of Nebuchadnezzar] and Vashti from the gentile nations 
(Esther Rabbah 3:2).  

Regarding the last teaching, it is noteworthy that we saw nothing 
positive from these women, few though they were.
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education, career advancement, and social considerations.  
Sadly this ideology has slithered its way into observant 
Jewish circles.  Just as monetary wealth is a blessing with 
no limit, having children is a great blessing with no limit.  
When the children of Israel dwelled in Egypt, Hashem 
blessed them with multiple and frequent births.  Today, 
would this divine intervention be considered a blessing or 
an unthinkable nuisance?  If not the former, and we use 
the Torah as our guide in life, then why not?         

Those who view the task of caring for children with 
regret, an anchor that prevents them from fulfillment 
and achievement, are terribly misguided, and bring great 
destruction upon themselves and their family (should 
they ever have one).  Sometimes, after many wasted years 
of pursuing selfish personal goals, they realize the void 
in their lives.  Often it is too late to do anything about it.  
Hashem should bless His people with wisdom in these 
dark times.          
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Chapter 4: 

Managing the Household

Man’s primary responsibility to his wife and 
household is to acquire the means for their existence in 
this world.18 (This is why Adam’s punishment for eating 
from the Tree of Knowledge was increased hardship in 

18. The Talmud teaches:

אמר רבי יצחק אמר רבי אמי בא זכר לעולם, בא ככרו בידו; זכר, 
זה כר, דכתיב )מלכים ב ו( "ויכרה כרה גדולה". נקבה אין עמה 
כלום; נקבה, נקייה באה. עד דאמרה מזוני לא יהבי לה: )נדה לא.(

Rabbi Yitzchak said in the name of Rabbi Ami: Man 
[zecher] came into the world, his bread [kikkar] came in 
his hand. Zecher stands for zeh kar, “this is his bread,” as 
it is written, “And he prepared a great feast [karah] for 
them” (2 Kings 6).  Female [nekeivah] has nothing with 
her. Nekeivah stands for neki’ah ba’ah, “she came empty-
handed”; until she asks for food they do not give her 
(Niddah 31a).
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this primary task of Man.)  He must work with all his 
strength to provide for them, at expense of whatever other 
personal goals he has.  A man has an obligation to take 
a wife, and when he takes one he assumes a tremendous 
responsibility upon himself.  The Torah teaches that Man 
should not assume this responsibility until he is prepared 
for it,19 but Man must not put it off indefinitely.  He must 
be prepared to work as hard as necessary, to overcome his 
fears and impediments, and to trust in Hashem to bless his 
efforts.  Indeed, in the merit of partnering with Woman, 
who relies upon Man for her sustenance, Hashem brings 
blessing to the household.20  

19. The Talmud teaches:

דרך  תורה  למדה  ארש",  נטע...אשר  בנה...אשר  "אשר  רבנן  תנו 
ארץ שיבנה אדם בית ויטע כרם ואחר כך ישא אשה. ואף שלמה 
אמר בחכמתו )משלי כד( "הכן בחוץ מלאכתך ועתדה בשדה לך 
אחר ובנית ביתך". "הכן בחוץ מלאכתך", זה בית; "ועתדה בשדה 

לך", זה כרם; "אחר ובנית ביתך", זו אשה: )סוטה מד.(

The Rabbis learned, “[A man] who has built [a house]…
who has planted [a vineyard]…who has betrothed [should 
return home from the draft of soldiers].” The Torah 
teaches us that a man should build a house and plant a 
vineyard, and only then marry a woman.  Solomon, too, 
said in his wisdom, “Prepare your work outside and get it 
ready for yourself in the field, after which you will build 
your house” (Prov. 24, Sotah 44a).

20. The Sages teach:

ברכה  שרוי...בלא  אשה  לו  שאין  כל  יעקב  רבי  טוב"...תני  "לא 
]שנאמר[ )יחזקאל מד( "להניח ברכה אל ביתך": )בראשית רבה 

יז:ב וכמה מקומות(
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When Man and Woman form this partnership, the 
wife’s assets become assimilated with the husband’s, for 
they are now one.  The husband may make use of these 
assets, but bears responsibility for them, as outlined in 
Jewish law.  This is necessary for obvious reasons that 
should hopefully never come to pass.

Generally speaking, Man relies upon his wife to 
manage the assets he earns for the household.  He might be 
compelled to travel for long periods of time to support his 
family, and thus his wife must manage his assets and run 
the daily affairs of the household.  It is Man’s responsibility 
to see that the family’s needs are provided, and it is Woman’s 
responsibility to run the house with wisdom and prudence.  

Our Sages instituted the marriage contract in part 
to protect the financial interests of both parties and to 
preserve marital harmony from perhaps its greatest threat.  
According to the default arrangement, Man is responsible 
to provide for the material needs of his wife, and in return 
Woman’s earnings are assimilated into her husband’s 
estate.  In addition, the possessions of the wife at the time 

“It is not good [for Man to be alone]”: Rabbi Yaakov 
learned, one who has no wife dwells… without blessing, 
[as it says,] “To bring blessing to your house” (Ezek. 44, 
Bereishit Rabbah 17:2, and many other places).

Woman is often referred to as bayit, “house,” for she is the epitome of 
the household.



Tovim Ha-Shenayim

41

of marriage are taken under the husband’s charge for the 
duration of the marriage.  Man’s role as provider is thus 
facilitated, while Woman is legally guaranteed material 
provision for the rest of her life.  The wife may, however, 
decline this arrangement at her own choosing.  (This will 
be revisited in Chapter 10.)

With Man historically being the main breadwinner—
if not the only breadwinner—it would be easy for Man to 
become angry if his wife did not manage his assets properly. 
Our Sages, however, warn Man to be easygoing in these 
matters.  He should overlook a financial loss in favor of 
the far more precious possession that is at stake in their 
relationship.21  Similarly, it is virtuous for Woman to be 
understanding of the hardships Man faces in earning a living, 
and not to covet an extravagant lifestyle.22  Hashem put it 

21. The Midrash teaches:

"איש איש", לימדה אותך התורה שתהא ותרן בתוך ביתך, נשפך 
יין הוי וותרן...: )במדבר רבה ט:ב(

“Any man [ish, ish],” the Torah teaches you to be easygoing 
in your home; if the wine spills, be easygoing… (Bemidbar 
Rabbah 9:2).

22. The Midrash teaches:

שהיא  ידי  על  אמרי  רבנן  וגו'",  האשה  את  ממות  מר  אני  "ומוצא 
תובעת בידו דברים שאינו יכול לעמוד בהן סוף שהיא ממיתה אותו 
מיתה מרה. עובדא הוה בחד בר נש דהוה ליה מגיר ליסטים והוה נפיק 
ומקפח בליליא וזיין בניה ובנתיה ביממא. אמרה ליה אנתתיה דההוא 
בר נש מה ביש גדא דההיא איתתא דאידבקת לך! אמרה ליה לית את 
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in Woman’s nature to prefer a good relationship to greater 
wealth,23 but the temptation for the latter remains strong.

בנוי דפלן מגרן היך אכלון ושתון? אמר לה את בעי אעביד מה  חמי 
עמי  פייסיה  אייזיל  לה  ביה? אמר  אית  ומה  ליה  עביד? אמרה  איהו 
בההוא  נפק  עימיה.  יתיה  ונסב  ופייסוניה  אזלון  עימיה.  אזיל  דאנא 
ליליא, נפק יסטאה ותקין תזקיטא בתריהון. דין דהוה חכים שביליא 
ערק ואישתיזב, ודן לא הוה חכים שביליא איתצייד ואיצטלב. וקרון 

עלוי לקיש לסטים בכיר לצלובים: )קהלת רבה ז:א:כו(

“And I find worse than death a woman”: The Rabbis say, 
through demanding of her husband things that are beyond 
him she ultimately kills him with a bitter death.  It happened 
that a certain man’s neighbor was a bandit, who would go 
out and steal at night to support his children by day.  The 
man’s wife said to him, “How unfortunate is the lot of this 
woman that became attached to you!”  She further said, 
“Don’t you see the children of our neighbor, how well they 
eat and drink?”  He said to her, “Do you want me to do 
what he does?”  She replied, “What would be so terrible?”  
He said to her, “Go with me and persuade him to take me 
along with him at night.”  They went and persuaded him, 
and he took him along.  That night other bandits came 
after them to take what they had stolen.  This one [the 
neighbor], who was experienced with the roads, fled and 
was saved.  This one, who was inexperienced, was seized 
and hung.  People said of him the adage, “The last of the 
bandits is the first of the hanged” (Kohelet Rabbah 7:1:26).

23. The Talmud teaches:

רוצה אשה בקב ותיפלות עמו מתשעת קבין ופרישות: )סוטה כא:(

A woman prefers a small measure of sustenance with 
intimacy to a large measure of sustenance with abstinence 
(Sotah 21b). 

"היטבת חסדך האחרון מן הראשון וגו'", אמר רב שמואל בר רב 
יצחק האשה אוהבת בחור מסכן מזקן עשיר: )רות רבה ו:ב(

“Your latter kindness is greater than the first….” Rav 
Shmuel bar Rav Yitzchak said: a woman prefers a poor 
young man to a wealthy old man (Ruth Rabbah 6:2).
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Just as Man can and should assist Woman with the task 
of caring for and instilling values in their young children, 
Woman can and should assist Man in acquiring the 
means for their existence.  The Man-Woman relationship 
is infinitely deeper than a business relationship, despite 
the many business and other legal components to it, and 
both parties should sacrifice whatever they can for the 
wellbeing of one another and the family as a whole.  The 
legal components exist only to set general parameters in 
the distribution of responsibilities and as a standard of 
justice should the Man-Woman relationship falter, God 
forbid.
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Chapter 5:

Introduction to the 
Nature of Woman

Hashem instilled all His creatures with the traits 
and abilities befitting their role in this world.  For Him to 
instill creatures with unnecessary traits and abilities would 
be wasteful, imperfect.  For Him to instill creatures with 
insufficient traits and abilities would be incomprehensible, 
for how then could they be expected to perform their tasks?  

The nature of Woman significantly differs from that 
of Man in accordance with her significantly different role 
in Creation.  Of the two, she is less aggressive and assertive 
in nature, for her role is not to be the ultimate authority, 
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but to support.24  Her interaction with Creation is one of 
influence, not dominance.  Every partnership must have a 
final arbiter, and in a Man-Woman relationship, where the 
votes can be split, it is Man.  As indicated in the previous 
chapter, even though Man holds the deciding vote, and thus 
it would seem that Woman’s vote is meaningless, they must 
strive to arrive at all decisions by consensus.  However, this 
will not always be possible.  It is thus Man’s task to lead the 
family, and Woman’s task to respect and support his decision 
(so long as the decision is not grossly inappropriate, but 
here we deal not with extenuating circumstances).25

24. The Midrash teaches: 

"כה תאמר לבית יעקב", אלו הנשים, אמור להן בלשון רכה, אמור 
להן ראשי דברים. "ותגיד לבני ישראל", אלו האנשים, הגד להם 

ותדקדק עמהם: )מכילתא יתרו פרשה ב(

“So you should say to the House of Jacob”: these are the 
women; say [the commandments] to them softly, tell them 
the main ideas.  “And speak to the Sons of Israel”:  these 
are the men; speak [harshly] to them and be exacting with 
them (Mechilta Yitro, Parashah 2).

The Mechilta focuses on the emotional differences between Man and 
Woman.  See footnote 4, where the Midrash Rabbah on the same verse 
focuses on the intellectual differences.     

25. The Midrash teaches:

"ויאמר אלהים שרי אשתך וגו'"...רבנן אמרי מרתא לבעלה, בכל 
מקום האיש גוזר, ברם הכא )בראשית כא( "כל אשר תאמר אליך 

שרה שמע בקולה": )בראשית רבה מז:א(
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In the first Man-Woman relationship, the distribution 
of decision-making power did not favor Man quite as 
greatly.  As part of Eve’s punishment for abusing her 
influence over Adam to cause him to sin, she was stripped 
of much of her authority and made subservient to Adam.26  

“And God said, Sarai your wife”: the Rabbis said, she 
was given authority over her husband.  In general Man 
decrees, however here, “All that Sarah says to you, heed 
her voice” (Gen. 21, Bereishit Rabbah 47:1).

נחמני מפני ארבעה דברים  בר  יהושע  רבי  זקן", אמר  "ואברהם 
הזקנה קופצת על אדם...ומפני אשה רעה, דכתיב )מלכים א יא( 
"ויהי לעת זקנת שלמה נשיו הטו את לבבו אחרי אלהים אחרים", 
אבל אברהם, אשתו מכבדתו וקוראהו אדני, שנאמר "ואדני זקן", 
ועליה נאמר )משלי יב( "אשת חיל עטרת בעלה". לפיכך כתיב "וה' 

ברך את אברהם בכל": )מדרש תנחומא חיי שרה אות ב(

“Abraham had become old”: Rabbi Yehoshua bar 
Nachmani said: old age pounces on a person … because of 
a bad wife, as it says, “And it was at the time of Solomon’s 
aging his wives turned his heart after false gods” (1 Kings 
11).  Regarding Abraham, however, his wife honored him 
and called him “My Lord,” as it says, “And my Lord is 
elderly.”  About her it says, “A woman of valor is the crown 
of her husband” (Prov. 12).  Hence it is written, “And 
Hashem blessed Abraham with everything” (Midrash 
Tanchuma: Chayei Sarah, Section 2).

26. The Midrash teaches:

"ואמר אבי הנערה", מלמד שאין רשות לאשה לדבר לפני האיש: 
)ספרי כב:טז(

“And the father of the young woman shall say”: this 
teaches that a wife is not permitted to speak in precedence 
to her husband (Sifrei 22:16).
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The repercussions of their respective punishments were 
permanent, and this is no exception.

Although Woman may pursue her own ambitions 
and rise to greatness, it is not within Woman’s nature to 
be a public figure.  Woman was not created to be a Sage, 
a general, or a mighty ruler; in fact, these highly public 
activities detract from the dignity of Woman.27  This will 
be discussed in more detail in the chapter on tzni’ut.

Modern societies that laud the empty pursuit of self-
gratification have influenced many women to degrade 
themselves and generally abandon their true calling.  These 
societies place no value on support and self-sacrifice, and 
it is no surprise that the family structure is greatly harmed 
as a result, with many tragic consequences.

However, it is quite easy, based on these concepts, for 
Man to exert undue dominance over Woman, or to view her 
merely as a worker in his employ.  After all, there is a strong 
business component to their relationship.  A man who has 
already built a home and achieved financial stability might 
view taking a wife as a good practical move and nothing 
more; she manages his assets and produces children for 
him, and he provides her material needs in return.

27. Indeed, those women who are counted among the prophetesses and 
judges greatly differed in their approach from their male counterparts.  
Whereas the latter traveled the land, proclaimed their prophecies in 
public areas, and generally pursued opportunities to spiritually guide 
the people, the former took a far more passive and private approach.  
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Hashem hints to us with the commandment of onah, 
which makes it divinely mandated for a husband to be 
sensitive to his wife’s physical desires, just as he must be 
attuned to her other needs as well. The commandment of 
onah teaches that Hashem never intended a marriage to 
be a mere transactional relationship. Why is the husband 
commanded in onah, but the wife has no similar obligation?  
Since the basis of this commandment is to show love and 
appreciation for one’s wife, it stands to reason that the 
obligation should go both ways.

In principle, of course the wife shares an equal 
responsibility to show love and appreciation for her 
husband.  However, due to the more pronounced role 
of Man, it is easy for the wife to feel neglected and 
unappreciated, like just another subject in his kingdom—
and it is also easy for these feelings to be fully vindicated.28  
The precept of onah is a safeguard in the relationship, 
a constant reminder to Man that his wife is a queen, 
and a constant reassurance to Woman that his need for 

28. The Talmud teaches: 

אמר רב לעולם יהא אדם זהיר באונאת אשתו, שמתוך שדמעתה 
מצויה אונאתה קרובה: )בבא מציעא נט.(

Rav said: a man should always be careful from aggrieving 
his wife; because her tears are quick to come, the crime of 
aggrieving her is near (Bava Metzia 59a).
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her transcends mundane considerations.  When they 
consummate the marriage their thoughts should be on 
the love and commitment they have for one another, on 
deepening their spiritual relationship, not exploiting the 
practical benefits of marriage.  

Woman’s intellectual faculties are different than 
Man’s, in some aspects superior and in others inferior.  
Since she does not share Man’s obligation to study Torah, as 
will be discussed later, she was created with greater natural 
self-motivation to observe its teachings.  Man must first 
be thoroughly persuaded to follow its teachings, whereas 
Woman will more readily accept Hashem’s word.29  This 
will be discussed in more detail in Chapters 6 and 9.     

29. The Midrash teaches:

למשה[  ]הקב"ה  לו  אמר  הנשים.  אלו  יעקב",  לבית  תאמר  "כה 
לבני  "ותגיד  לשמוע.  יכולות  שהם  דברים  ראשי  להם  אמור 
ישראל", אלו האנשים. אמר לו אמור להם דקדוקי דברים שהם 
מזדרזות  שהן  תחלה?  לנשים  למה  אחר,  דבר  לשמוע.  יכולין 
במצות ]על שאין שכלם חזק כל כך קרובים לקבל באמונה ועושות 

בלא חקירה - מהרז"ו[: )שמות רבה כח:ב(

“So you should say to the House of Jacob”: these are the 
women.  Hashem said to Moses: tell them the main ideas, 
which they are able to hear.  “And speak to the Sons of 
Israel”: these are the men.  He said to him, tell them the 
fine details of things, which they are able to hear.  Another 
interpretation, why to the women first? Because they are 
more motivated to perform the commandments [Because 
their intelligence is not as strong, they are closer to accept 
with faith and to perform without scrutiny – Maharzav.] 
(Shemot Rabbah 28:2).
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Chapter 6:

Binah Yeteirah 
& Dei’ah Kalah

Our Sages teach us two things regarding the intellect 
of Woman that differ from the intellect of Man: binah 
yeteirah and dei’ah kalah.  The former term is bandied 
about frequently, but much less frequently is it defined 
with any precision.  The latter phrase receives much 
less publicity (surely for diplomatic reasons), and those 
who do apply it tend solely to deprecate.  This seeming 
contradiction begs elucidation so that the phrases can be 
applied in the proper context and understood as part of an 
accurate, global perspective.30     

30. For an analysis of this topic, see Torah Temimah, Deut. 11:19. 
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The concept of binah yeteirah is understood by our 
Sages as referring to accelerated intellectual maturation 
in Woman.31  However, it would be ludicrous to suggest 
that the only difference is that Woman reaches a certain 
level of intellectual maturation on average one year before 
Man, for what purpose would there be in that?  The legal 
mention of binah yeteirah is not meant to reduce it or limit 
it to one year’s accelerated development, but to recognize 
an enhanced natural faculty to Woman’s intellect that Man 
does not share.

It is necessary for Woman to be endowed with binah 
yeteirah because her less public nature and role do not 

31. The Sages teach:

"ויבן ה' אלהים את הצלע", רבי אליעזר בשם רבי יוסי בן זמרא 
אמר ניתן בה בינה יותר מן האיש, דתנינן בת י"א שנה ויום אחד 
נדריה נבדקין, בת י"ב שנה ויום אחד נדריה קיימין ובודקין כל 
י"ב. אבל לזכר בן י"ב שנה ויום אחד נדריו נבדקין, בן י"ג נדריו 

קיימין ובודקין כל י"ג: )בראשית רבה יח:א, נדה מה:(

“And Hashem built the rib”: Rabbi Eliezer said in the 
name of Rabbi Yosi ben Zamra, Woman was instilled with 
more understanding than Man.  As we learned, a girl of 
eleven years and one day [is of age for] her vows to be 
examined [for understanding of the matter], and a girl of 
twelve years and one day [is of age for] her vows to be 
valid, and they can be examined the entire twelfth year.  
However, for a male, one of twelve years and one day [is 
of age for] his vows to be examined, and a male of thirteen 
years [is of age for] his vows to be valid, and they can be 
examined the entire thirteenth year (Bereishit Rabbah 
18:1, Niddah 45b).
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provide the same opportunities for her to acquire wisdom.  
In order for her to fulfill her purpose, Hashem blessed 
Woman with a natural wellspring of wisdom and insight 
that Man may acquire through experience and study.32  
In addition, for her to successfully influence and counsel 
Man she requires the ability to derive a penetrating insight 
into a situation with a minimum of information.33

32. The Midrash teaches:

דמחלפין(  )אית  אמר  יצחק  רב  בר  שמואל  רבי  בשם  ירמיה  רבי 
דרכה של אשה להיות יושבת בתוך ביתה, ודרכו של איש להיות 

יוצא לשוק ולמד בינה מבני אדם: )בראשית רבה יח:א(

Rabbi Yirmiya said in the name of Rabbi Shmuel bar 
Rav Yitzchak (others switch the names), it is the way of 
Woman to stay within the home, and it is the way of Man 
to go out to the market and learn understanding from 
people (Bereishit Rabbah 18:1).

33. The Talmud teaches:

אמר לו רב פפא לאביי והא אמרי אינשי איתתא גוצא גחין ותלחוש 
לה...במילי דביתא: )בבא מציעא נט.(

Rav Pappa said to Abaye, “But the saying goes, ‘If your 
wife is short, bend down and listen to her!’”... [Abaye 
explained], “This refers to matters pertaining to the 
household” (Bava Metzia 59a).

Rav Pappa had noted an apparent contradiction between this maxim 
and the warning of Rav that one who heeds the counsel of his wife will 
descend to Gehinnom.  Abaye drew a distinction between counsel 
on worldly matters, about which the wife could not be expected to 
provide sage advice, and household matters, about which her counsel 
should be given utmost consideration.  While this is but one possible 
resolution to the two seemingly conflicting statements, Woman’s 
greater insight into family and household dynamics is undisputed.         
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Hashem also saw fit to create Woman with dei’ah 
kalah, a natural tendency to be swayed more easily than 
Man.34  Whereas Man is more cynical in nature and ruled 

כי איש אלקים קדוש הוא",  ידעתי  נא   "ותאמר אל אישה הנה 
יותר  באורחין  מכרת  שהאשה  מכאן  חנינא  ברבי  יוסי  רבי  אמר 

מהאיש: )ברכות י:(

“And she said to her husband, ‘Behold now I know that 
he is a man of God, he is holy.’” Rabbi Yose son of Rabbi 
Chanina said, from here [the episode with Elisha] we see 
that Woman recognizes the nature of guests more so than 
Man (Berachot 10b).

However, the Maharsha writes that this added perception is due to the 
fact that Woman spends more time in the home, and it is thus not an 
innate quality.  I question this interpretation on the basis that it does 
not seem to fit well with the wording of the Talmud, which seems to 
teach something that would not otherwise be obvious.  Indeed, there 
is no need to teach us that those who spend more time among guests 
will have added recognition of their nature.  

34. The Talmud teaches

לא יתייחד אדם עם שתי נשים, אבל אשה אחת מתייחדת עם שני 
שתי  עם  יתייחד  ]לא  טעמא  פ:(...מאי  קידושין  )משנה  אנשים 
נשים כאשה שמתייחדת עם ב' אנשים - רש"י[? תנא דבי אליהו 
רש"י[:   - להתפתות  נוחות  ]ושתיהן  עליהן  קלות  דעתן  ונשים 

)גמרא שם(

A  man should not be secluded [even] with two women, 
but a woman can be secluded with two men… (Mishnah 
Kiddushin 80b). What is the reason [for the distinction]? 
The House of Eliyahu learned: women are “light in their 
knowledge [da’atan kalot]” [and both of them would be 
easily seduced – Rashi] (Kiddushin 80b).

Rashi uses a similar phrase, kal be-da’ato, where he says Enoch 
returned to his wicked behavior. 
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by temptation, Woman is more empathic in nature and 
ruled by emotion.  (Indeed, in Tanach, women seduced 
men by arousing their temptation, while men seduced 
women by “speaking to their hearts.”)  

Hashem in His wisdom created Woman this way to 
facilitate her relationship with Man.  Although both Man 
and Woman are rulers of their household and Creation 
itself, there can be only one ultimate decision-maker in 
the home, and that is Man.  If Woman did not have it in 
her nature to submit to her husband’s decisions despite 
disagreeing with them at times, cooperation between 
the two would be impossible.  The nature of Woman is 
therefore to accede to Man in the short term and seek to 
influence him in the long term, which is one of her primary 
contributions to the Man-Woman relationship.

Just as with binah yeteirah, there are certain legal 
ramifications to dei’ah kalah.  Although Woman is 
entrusted with instilling moral values in her young 
children and managing a household in general, she is 

ואחד  האיש  אחד  יט(,  )שמות  תחיה["  ]לא  "מכשפה  רבנן  תנו 
האשה. אם כן מה תלמוד לומר מכשפה? מפני שרוב נשים מצויות 

בכשפים: )סנהדרין סז.(

The Rabbis learned [although the verse states], “A 
sorceress [should not be permitted to live]” (Exod. 19), 
this applies whether it be a man or a woman.  If so, why 
does it state “a sorceress”?  Because most people involved 
in sorcery are women (Sanhedrin 67a).
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not trusted, for example, to search the home for chametz 
before Passover.  Ironically, the hard labor of cleaning the 
home for Passover often falls primarily on the wife, while 
the husband performs the ceremonial search, the bedikah.  
Clearly, the husband is relying on his wife to rid the house 
of chametz!  As was explained to me by my Rebbe, Woman 
is not trusted to perform the halachic bedikah only because 
she may feel it is unnecessary, even insulting, after her 
many days of thorough cleaning.  This final examination 
is therefore entrusted only to Man, who is more likely to 
fulfill the task with the proper patience.35 

This is also a prime reason that legal rulings are not 
administered by Woman.  Despite the enhanced natural 
perception of Woman, she is at greater risk of being 
emotionally swayed or allowing relatively minor details 
to affect the decision more than they should.  Hashem 
entrusted Man with this vital task, and we must trust 
that He will provide those worthy of filling the necessary 
positions in accordance with His law.  

In history there have been certain exceptional women 
who at times tested the limits of their own nature.  One of 
the most famous and admired Jewish women is Bruriah, 
who achieved a unique level of scholarship, especially for 
women of her time.  Her husband, Rabbi Meir, was one 

35. See Pesachim 4b. 
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of the principle Sages of the Mishnah.  When Rabbi Meir 
prayed for certain wicked people who aggrieved him to be 
struck by Heaven, Bruriah advised him to pray for them 
to repent instead, and he followed her wise counsel.36   
However, when Bruriah scoffed at the notion that women 
can be negatively swayed because of dei’ah kalah, she was 
proven wrong, and the teachings of the Sages were upheld.    

In the words of the Yafeh Toar, one of the commentaries 
on Midrash Rabbah, Hashem created Mankind properly, 
and if Mankind perverts their actions it is no fault in 
Creation.37

36. See Berachot 10a.
37. The commentator writes: “God made Mankind correctly, and 
if they pervert their actions it is no fault in Creation” (Yefei To’ar on 
Bereishit Rabbah 17:8).
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Chapter 7:

The Influence of Woman

The ability of Woman to influence Man—both positively 
and negatively—is well documented.  This seems to be the 
primary role of Woman, for it is the explicit role given 
her in the story of Creation, and is also one that Woman 
can fulfill even if circumstances do not allow for her to 
produce children.  When Man searches for a wife his main 
consideration should be the spiritual virtues he needs in a 
life partner, since the ramifications could not be greater.38

38. The Sages teach:

)בראשית  לו עזר כנגדו", אם זכה עזר, ואם לאו כנגדו:  "אעשה 
רבה יז:ג, יבמות סג.(

“I will make for him a helpmate opposite [ezer kenegdo] 
him,” if he merits, a helpmate, and if not, opposite him 
(Bereishit Rabbah 17:3, Yevamot 63a).
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Woman’s ability to influence Man is far more 
pronounced than Man’s ability to influence Woman.  A 
righteous woman has the ability to rehabilitate a wicked 
man, but a righteous man is likely to be dragged down by an 
immoral woman.39  More than anything else she contributes 
to the Man-Woman relationship, Man’s wife will largely 
influence his spiritual path, for better or for worse—yet the 
responsibility for taking the proper path belongs to him.40 

39. The Midrash states:

ואין  מקולקלת,  של  לבית  המתוקנת  את  מכניסין  לוי  רבי  אמר 
מכניסין את המקולקלת לביתה של מתוקנת: )בראשית רבה יד:ו(

Rabbi Levi said: one brings the refined [woman] into the 
house of the ruined [woman], and one does not bring the 
ruined into the house of the refined (Bereishit Rabbah 14:6).

A second wife can have tremendous rehabilitative or destructive 
influence as well.

40. The Midrash teaches:

מאן  לו  היה  ולא  ערב שבת  בן חלפתא שבא  ברבי שמעון  מעשה 
להתפרנס. יצא לו חוץ מן העיר והתפלל לפני האלהים, וניתן לו 
ופרנס אותה שבת. אמרה  נתנה לשולחני  אבן טובה מן השמים. 
אשתו מהיכן אלו? אמר לה ממה שפרנס הקב"ה. אמרה אם אין 
לה,  מספר  התחיל  כלום.  טועמת  איני  הן  מהיכן  לי  אומר  אתה 
אמר לה כך נתפללתי לפני האלהים וניתן לי מן השמים. אמרה לו 
איני טועמת כלום עד שתאמר לי שתחזירה מוצאי שבת. אמר לה 
חבירך  ושולחן  חסר  שולחנך  שיהא  רוצה  אתה  לו  אמרה  למה? 
אם  לה  אמור  לך  לו  אמר  לרבי.  מעשה  שמעון  רבי  והלך  מלא? 
שולחנך חסר אני אמלאנו משלי. הלך ואמר לה. אמרה לו לך עמי 
למי שלמדך תורה. אמרה לו, רבי, וכי רואה אדם לחבירו לעולם 
הבא? לא כל צדיק וצדיק הוה ליה עולם בעצמו, שנאמר )קהלת 
 - הסופדים"  בשוק  וסבבו  עולמו  בית  אל  האדם  הולך  "כי  יב( 
עולמים אין כתיב כאן, אלא עולמו! כיון ששמע כן הלך והחזיר: 

)שמות רבה נב:ג(
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It happened one Friday that Rabbi Shimon ben Chalafta 
had no means of support.  He exited the city and prayed 
before God, whereupon a fine stone was given him from 
Heaven.  He gave it to the exchanger, and purchased his 
needs for that Shabbat.  His wife asked him, “Where did 
all this come from?”  He replied, “From that which God 
provided for support.”  She replied, “If you don’t tell me 
where this came from, I won’t taste a thing.”  He related to 
her how he prayed before God and was given [the stone] 
from Heaven.  She said to him, “I won’t taste a thing until 
you tell me that you will return it after Shabbat.”  He asked 
why.  She said, “Do you want your table [in Heaven] to be 
lacking, while your colleague’s is complete?” Rabbi Shimon 
related the incident to Rebbi.  Said Rebbi, “Go tell her that 
if your table is lacking I will complete it from my own 
portion.”  Rabbi Shimon went and told her.  She replied, 
“Go with me to he who taught you Torah.”  She said to 
him, “Rebbi, does one see his friend in the world to come?  
Isn’t it true that every righteous person has his own world, 
as it says, ‘For man goes to his everlasting world, and the 
eulogizers go about in the market’ (Eccl. 12); it doesn’t say 
‘worlds,’ but ‘his world’!”  When he heard her words, he 
went and returned [the stone] (Shemot Rabbah 52:3).

"מתן אדם ירחיב לו" )משלי יח(, מעשה ברבי אליעזר ורבי יהושע 
ורבי עקיבא שהלכו לחולות אנטוכיא לעסק מגבת צדקה לחכמים, 
והיה תמן חד בר נש, והוה שמיה אבא יודן, והוה יהיב פרנסה בעין 
טובה. פעם אחד ירד מנכסיו וראה רבותינו שם ונתכרכמו פניו. הלך 
לו אצל אשתו. אמרה לו אשתו מפני מה פניך חולניות? אמר לה, 
ממנו,  צדקת  שהיתה  אשתו,  לעשות.  מה  יודע  ואיני  כאן  רבותי 
אמרה לו לא נשתייר לנו אלא שדה פלוני בלבד. לך מכור חציה ותנה 
להן. הלך ומכר חציה ונתנה להן. נתפללו עליו ואמרו המקום ימלא 
חורש  כשהוא  עם  שדהו.  בחצי  לחרוש  הלך  ימים  לאחר  חסרונך. 
נפתחה הארץ לפניו ונפלה פרתו שם ונשתברה רגלה. ירד להעלותה 
רגל  נשברה  לטובתי  אמר  סימה.  שם  ומצא  עינו  הקב"ה  והאיר 
פרתי. בחזירת רבותינו לשם שאלו עליו ואמרו מה אבא יודן עביד? 
יודן  אבא  דעיזיין,  יודן  אבא  דעבדי,  יודן  אבא  הוא  להון,  אמר 
דגמלי, אבא יודן דתורי מן יכול למחמי סבר אפויא דאבא יודן. כיון 
להן  אמר  עביד?  יודן  אבא  מה  ליה  אמרו  לקראתן.  יצא  ששמע 
עשתה תפלתכם פירות ופרי פירות. אמרו לו חייך! אף על פי שנתנו 
אצלן  והושיבוהו  נטלוהו  בראש.  כתבנו  לך  ממך,  יותר  אחרים 

וקראו עליו זה הפסוק, "מתן אדם ירחיב לו": )ויקרא רבה ה:ד(
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“A man’s gift will broaden things for him” (Prov. 18).  It 
happened that Rabbi Eliezer, Rabbi Yehoshua, and Rabbi 
Akiva went around Anthuchia to collect charity for 
the Sages.  There was a man there by the name of Abba 
Yudan who would give generously.  One time he had a 
financial downturn, and when he saw the Rabbis his face 
became ashen.  He went to his wife, who asked him why 
he appeared ill.  He said to her, “My Rabbis are here, and 
I don’t know what to do.”  His wife, who was even more 
righteous than he, said to him, “All that remains to us is 
one field.  Go sell half of it and give the money to them.  He 
did so.  They prayed for him and said, “God should restore 
what you have lost.”  After some time he went to plow in 
the half field that remained to him.  While he was plowing 
the earth opened before him.  His cow fell in and broke its 
leg.  He went to raise it out, whereupon God enlightened 
his eyes and he discovered a treasure.  He remarked, “It 
was for my benefit that my cow broke its leg!”  When our 
Rabbis returned they inquired as to his welfare, and said, 
“What is Abba Yudan up to?”  The person responded, “He 
is Abba Yudan the owner of slaves, Abba Yudan the owner 
of goats, Abba Yudan the owner of camels, Abba Yudan the 
owner of oxen!  Who can even look upon the face of Abba 
Yudan [due to his greatness]?”  When Abba Yudan heard 
[that they were in town] he went out to greet them.  They 
asked him, “What is Abba Yudan up to?”  He said to them, 
“Your prayer bore fruit and fruit of fruit!”  They said, “By 
your life!  Even though others contributed more than you, 
we inscribed your name at the top.”  They took him and 
seated him by them, and referred to him the verse, “A man’s 
gift will broaden things for him” (Vayikra Rabbah 5:4).

In both these anecdotes, it was Woman’s wise counsel that was 
responsible for Man’s success.  But in both cases the ultimate 
decision—and the lion’s share of the consequences—rested with Man.

The Midrash also teaches:

ראה חיים עם אשה אשר אהבת", אמר רבי משום עדה קדושה 
קנה לך אומנות עם התורה, מה טעמא? "ראה חיים וגו'": )קהלת 

רבה ט:א:ט, ומהרז"ו שם(
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It is an act of betrayal for Woman to be a negative 
influence on Man, an act of betrayal both on her husband 
and on He who created her for the very purpose of 
influencing him positively.41

Our Torah and the Midrash are filled with anecdotes 
illustrating this power and responsibility of Woman.  We see 
how Samson, the mightiest of men, met his downfall through 
an evil woman.  We see how King Solomon, the wisest of 
men, did not escape the lures of foreign women.  (It is telling 
that he is the author of Eishet Chayil, the poem “A Woman 
of Valor,” traditionally recited on Friday nights.)  We also see 
how Rabbi Akiva, a lowly shepherd with a hatred for Torah 
scholars, attained the highest levels of greatness because of 
his righteous wife, who saw his potential and not his failings.

“See the life you have with the woman whom you love”: 
Rabbi said in the name of the Holy Congregation, acquire 
for yourself a trade with the Torah.  What is the reason?  
“See the life…” (Kohelet Rabbah 9:1:9, and commentary of 
Maharzav there).

Woman is compared to the Torah itself, since both are spiritual guides 
and influences for Man, who must heed their wise counsel.

41. The Midrash teaches an important linguistic connection:

"ויקרא האדם שם אשתו חוה", ניתנה לו לחיותו ומיעצתו כחויא: 
)בראשית רבה כ:יא(

“And Adam called the name of his wife ‘Eve [chavah]’”: 
she was given to him to keep him alive [le-hachayoto], and 
she counseled him like a snake [chavya] (Bereishit Rabbah 
20:11).
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The Midrash contrasts the wife of Korach with the 
wife of On, son of Pelet.  The former aroused feelings of 
inadequacy and jealousy in her husband, precipitating the 
whole tragic episode.  The latter employed cleverness to 
save her husband from a hole that he had dug for himself 
and could not climb out of alone.42

Our forefather Jacob was held accountable for 
denying any possibility for  Dinah to marry his wicked 
42. The Midrash teaches:

בהדי  לך  מה  ליה  ואמרה  הצילתו  אשתו  פלת  בן  און  רב  אמר 
פלוגתיה? אי אהרן כהנא רבא את תלמידא, אי קרח כהנא רבא 
דכתיב  קדישא,  כנישתא  כוליה  ידענא  ליה  אמרה  תלמידא.  את 
ביה "כי כל העדה כולם קדושים". מה עבדת? אשקיתיה חמרא 
וברתה  היא  אבבא  יתבא  והוה  בערסא,  ואגניתיה  וארוויתיה 
דחזייה  כיון  בעלה  און  בשביל  דאתא  מאן  כל  למזייה.  וסתרא 
"חכמת  יד(  )משלי  דכתיב  היינו  אבלעינהו.  והכי  אדהכי  הדור. 
נשים בנתה ביתה", זו אשתו של און, "ואולת בידיה תהרסנה", זו 

אשתו של קרח: )במדבר רבה יח:כ(

Rav said, the wife of On, the son of Pelet, saved him, and 
said to him, “What business do you have getting involved 
in this dispute?  If Aaron is the Kohen Gadol you will be 
his disciple, and if Korach is the Kohen Gadol you will be 
his disciple!”  She said, “I know that the entire nation is 
holy, as it is written about it, ‘For the entire congregation, 
all of them are holy.’”  What did she do?  She gave him 
wine to drink, made him drunk, and put him to bed.  
Then she and her daughter sat at the entrance and let 
loose their hair.  Whoever came to summon her husband, 
On, turned back as soon as he saw them.  In the course 
of things they [the rebels] were swallowed up.  Thus it is 
written,  “The wisdom of women built her house” (Prov. 
14)—this applies to the wife of On; “And folly in her 
hands destroyed it”—this applies to the wife of Korach 
(Bemidbar Rabbah 18:20).
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brother, Esau.43  This seems extraordinary, but not when 
one realizes the tremendous power of Woman to influence 
Man like nothing else in this world.  For all of Man’s 

43. The Midrash teaches:

ודינה היכן היא?  נתנה בתיבה ונעל בפניה. אמר, הרשע הזה עינו   
ר'  ויקח אותה ממני.   ויראה אותה  עיניו  יתלה  רמה היא שמא 
"למס  הקב"ה  לו  אמר  אמר  ברדלא  הכהן  אבא  ר'  בשם  הונא 
מרעהו חסד" )איוב ו( מנעת מרעך חסד, מנעת חסדך מן אחוך, 
לאו  לאיוב  דנסבת  )נ"א  זינתה  לא  לגברא  איתנסיבת  דאלו 
נשאת  היא  הרי  למהול,  להשיאה  בקשת  לא  בתמיה!  גירתיה(, 
לערל. לא בקשת להשיאה דרך היתר, הרי נשאת דרך איסור. . .: 

)בראשית רבה עו:ט(

And where was Dinah?  Jacob placed her in an ark 
and locked it before her.  He said, “This wicked person 
[Esau] is arrogant.  He might set his eyes on her and 
take her from me.”  Rav Huna said in the name of Rabbi 
Abba HaKohen Bardela: God said to him,  “By one 
who withholds kindness from his friend” (Job 6)—you 
withheld kindness from your friend, from your brother.  
Had she been married to a man she would not have 
strayed (other versions: when she married Job, didn’t she 
lead him to convert?)!  You didn’t seek to marry her off 
to a circumcised one, behold, she will be married to an 
uncircumcised one.  You didn’t seek to marry her off in 
a permissible fashion, behold, she will be married in a 
forbidden fashion… (Bereishit Rabbah 76:9).

Jacob surely did not have an obligation to marry her off to Esau, 
since Dinah certainly was entitled to a better husband than that.  
Nevertheless, Jacob could have allowed for the possibility that Esau 
would desire her hand in marriage so much that he would rehabilitate 
himself in her merit; as one version notes, Dinah was responsible 
for Job’s conversion, and thus might have accomplished the same 
with Esau.  (See further analysis of Jacob’s punishment in Sefer Keter 
Chananya, as this is not the place for it.)
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prominence in the public sphere, everything can depend 
on the influence of Woman behind the scenes.44

Lest Man fear exposing himself to the influence of 
Woman, our Sages assure us that the reward far outweighs 
the risk.45

Although it is not Woman’s role to be a major public 
figure, her ability to influence the community is great.  We 
44. The Midrash teaches: 

מעשה בחסיד אחד שהיה נשוי לחסידה אחת ולא העמידו בנים זה 
מזה. אמרו אין אנו מועילים להקב"ה כלום. עמדו וגרשו זה את 
זאת  הלכה  רשע.  אותו  ועשתה  אחת  רשעה  ונשא  זה  הלך  זה. 
האשה:  מן  הכל  הוי  צדיק.  אותו  ועשתה  אחד  לרשע  ונשאת 

)בראשית רבה יז:ז(

It happened that a pious man was married to a pious 
woman, but they did not succeed to have children 
together.  They said, “We are not producing anything for 
God.”  They went and divorced one another.  He went and 
married a wicked woman, who made a wicked man out 
of him.  She went and married a wicked man, and made a 
righteous man out of him.  Indeed, everything stems from 
the wife (Bereishit Rabbah 17:7).

45. The Midrash teaches:

"איש איש ]כי תשטה אשתו[", הרבה פורשין לים ורובן חוזרין,   
יחידים הם שהולכים ולא חוזרין. כך הרבה נוטלים נשים, רובן 
בה":  ילכד  "וחוטא  ז(  )קהלת  נכשלים,  ויחידים  מצליחין 

)במדבר רבה ט:ד(

“Any man [whose wife strays],” many go out to see, 
and most of them return; only a few do not.  Similarly, 
many marry women; most are successful, and a few 
stumble, “And a sinner will be ensnared by her” (Eccl. 7, 
Bemidbar Rabbah 9:4).
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need look no farther than the Rebbetzin, whose role in the 
community is not as clearly defined or outwardly apparent 
as that of the Rabbi, but can be no less important.  It is 
often the Rebbetzin who is better attuned to the pulse of 
the community, and community members may feel more 
comfortable confiding in her than the Rabbi, who can 
appear as a more austere figure.

Although in most cases Woman cannot actively 
prevent Man from sinning, she has great power to resist 
his negative influence and not follow in his ways, due to 
his attachment to her.  On the family level she can remain 
staunch in her good ways and influence Man in the long 
term.  On the communal level, she can be a source of great 
merit and redemption.  Though she does not wield the 
power to force others on the good path, as public leaders 
of the generation sometimes do, she can set a powerful 
example that Man will wish to follow, if only to achieve 
her good graces.46     

46. The Midrash teaches:

מה  גודרות  הנשים  היו  הדור  אותו  צלפחד",  בנות  "ותקרבנה 
לב(  )שמות  אהרן  להן  שאמר  מוצא  את  שכן  פורצים,  שאנשים 
ומיחו  הנשים,  רצו  ולא  נשיכם",  באזני  אשר  הזהב  נזמי  "פרקו 
בבעליהן, שנאמר "ויתפרקו כל העם את נזמי הזהב וגו'", והנשים 
דבה  שהוציאו  במרגלים  וכן  העגל.  במעשה  עמהן  נשתתפו  לא 
נגזרה  ועליהם  העדה",  כל  את  עליו  וילינו  "וישובו  יד(  )במדבר 
עמהם  היו  לא  הנשים  אבל  לעלות",  נוכל  "לא  שאמרו  גזירה, 
בעצה, שכתוב למעלה מן הפרשה )שם כו( "כי אמר ה' להם מות 
ימותו במדבר ולא נותר מהם איש כי אם כלב בן יפונה" - איש ולא 
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לבקש  קרבו  הנשים  אבל  לארץ,  ליכנס  רצו  שלא  מה  על  אשה, 
המדבר,  דור  למיתת  סמוך  זו  פרשה  נכתבה  לכך  בארץ.  נחלה 

שמשם פרצו האנשים וגדרו הנשים: )במדבר רבה כא:י(

“And the daughters of Tzelofchod drew near,” the women 
of that generation repaired what the men breached.  
Indeed, we find that Aaron said to them, “Take off your 
gold earrings that are in the ears of your wives” (Exod. 
32), and the women didn’t want to, but resisted their 
husbands, as it says, “And the entire nation was removed 
of their gold earrings…,” and the women didn’t participate 
in the making of the golden calf.  Similarly by the spies, 
“And they returned and caused the entire congregation 
to murmur” (Num. 14), and upon them the decree was 
made, as it says, “We will be unable to ascend.”  But the 
women did not participate in the plot, as it is written 
earlier in the section, “For Hashem said of them that they 
will die in the desert, and not a man remained of them 
save for Caleb son of Yefuneh…”—a man [did not remain 
of that generation], but not a woman.  For what [did the 
men die]?  Because they didn’t want to enter the land, but 
the women came near to seek an inheritance in the land.  
Therefore this section is written near the extinction of the 
generation of the desert, for there the men breached and 
the women repaired (Bemidbar Rabbah 21:10).
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Chapter 8:

Tzni’ut

In the matter of tzni’ut there is great confusion, even 
misrepresentation by those who lean on Torah for personal 
or political purposes (a defilement of the sacred if ever 
there was one).  I will attempt to clarify the underlying 
concept of tzni’ut and its principal manifestations the only 
way it can be done: through the pure lens of primary Torah 
sources studied as a whole, in context, and with intent to 
discover the Truth, not to support a subjective preference.   

The prevalent translation of tzni’ut as “modesty” 
is not inaccurate, in that modesty refers to a lack of 
pretentiousness in speech, dress, and conduct.  In Rabbinic 
terminology, the opposite of parhesia, “publicity,” is 
tzni’ut, “privacy.” 
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From a conceptual standpoint, tzni’ut applies to Man 
and Woman equally.47 Hashem Himself epitomizes the 
concept of tzni’ut; His glory, unlike Man’s, is limitless and 
authentic, yet He displays His glory with reservation and 
pragmatism.48   Man must follow this example to the best 
of his ability, and not covet personal aggrandizement.  

The specific manifestations of tzni’ut are more subtle 
for Man than Woman, since Man by nature and role is more 
outgoing and aggressive (which leads to a misconception 
that tzni’ut applies to Man in a lesser fashion or not at all).  
It is he who must conquer Nature and exert Hashem’s will 

47. As it is written, with no distinction made between Man and 
Woman:

כי אם עשות משפט  ה' דורש ממך  ומה  "הגיד לך אדם מה טוב 
ואהבת חסד והצנע לכת עם א-להיך" )מיכה ו:ח(

“He has told you, man, what is good and what Hashem 
seeks from you: but to perform justice, love of kindness, 
and to go modestly with your God” (Micah 6:8).

48. Two examples: 1) At the time of Hashem’s greatest revelation to 
Man, the giving of the Torah at Mt. Sinai, He revealed Himself on 
a relatively small mountain and with only a partial entourage (many 
Midrashim make this point).  Hashem made sure to display glory 
worthy of this momentous occasion, but He did not display glory 
for its sake alone.  2) The Tabernacle, which represented the greatest 
manifestation of Hashem’s presence in this world, was fashioned of 
relatively modest materials and covered with multiple layers (Rashi on 
Exod. 26: 13, and many Midrashim).  For His glory to be displayed in 
a way that begs Man’s attention, to be readily exposed to the masses, 
would be a degradation, not an honor.  Man must strive to attain 
access to the divine; the divine cannot and will not be lowered to 
undeserving Man. 
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on the world.49  Man thus faces a dichotomy—to fulfill his 
role he must be somewhat of a public figure, but to pursue 
attention unnecessarily is a breach of tzni’ut.50

49. The Midrash teaches:

"כל זכר", למה כל זכר ואינו מזכיר כל נקבה? מפני שכבודו של 
הקב"ה עולה מן הזכרים. אמר דוד )תהלים קכז( "הנה נחלת ה' 
בנים שכר פרי הבטן", "הנה נחלת ה' בנים" - אלו הזכרים, ואם 

באו נקבות, אף הן שכר: )במדבר רבה ג:ח(

“All males”: why [are] all males [enumerated], but not 
the women?  Because the honor of Hashem comes from 
males.  Said David, “Behold the inheritance of Hashem is 
sons, the offspring is the reward” (Ps. 127). “Behold the 
inheritance of Hashem”: these are the males, and if women 
should come, they too are wages (Bemidbar Rabbah 3:8).

 "ותכחש שרה לאמר לא וגו'", רבי יהודה ברבי סימון אמר מעולם 
ואף  נזקק הקב"ה להשיח עם אשה אלא עם אותה הצדקת,  לא 

היא על ידי עילה: )בראשית רבה מח:כ וכמה מקומות(

“And Sarah denied, saying, ‘I did not [laugh]’”: Rabbi 
Yehuda son of Rabbi Simon said, Hashem never deigned 
to converse with a woman, save for this righteous one—
and even with her through a pretext (Bereishit Rabbah 
48:20, and many other places).

50. The Sages teach:

הוא ]יהודה בן טבאי[ היה אומר כל מי שיאמר לי קודם שאכנס 
לגדולה זו הכנס, רוצה אני שארד עמו עד לחייו. עכשיו שנכנסתי, 
כל מי שיאמר לי רד הימנה, רוצה אני שאפיל עליו קומקומוס של 
חמין, שהגדולה קשה היא להעלותה, וכשם שקשה היא להעלותה 
עמוד  לו  שאמר  בשעה  בשאול,  מצינו  שכן  להורידה.  קשה  כך 
במלכות היה מתחבא, שנאמר )שמואל א י( "ויאמר ה' הנה הוא 
נחבא אל הכלים", ובשעה שאמר ליה רד הימנה היה מחזיר אחרי 

דוד להרגו: )אבות דרבי נתן י:ג, מנחות קט: בשנויים(

He [Yehuda ben Tabai] used to say: Before I rose to 
power, if anyone would tell me to enter [into a position of 
authority], I would wish to contend with him in the most 
bitter fashion [literally: go down with him until his very 
life].  Now that I have already entered into a position of 
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For example, the role of leading public prayer belongs 
to Man, but Man must not strive to undertake this task 
and responsibility.  It is presumptuous for anyone to claim 
worthiness, let alone privilege, to stand before Hashem as 
a representative of His people—yet it is a task that must be 
fulfilled.  Our Sages struck a delicate balance for us: if one is 
offered the task he must express reservation, to demonstrate 
awe and humility (which will hopefully be genuine).  If he 
is asked repeatedly, he must accept, since a repeated denial 
constitutes lack of respect for the congregation, if not a lack 
of appreciation for the honor itself.51

authority, if anyone tells me to step down I would wish to 
pour a kettle of hot water upon him.  After all, it is trying 
for one to be risen to power, and just as it is difficult to be 
risen to power it is difficult to be made to forego it.  We 
find this by Saul; when he was told to stand as the king, 
he hid from it, as it says, “And Hashem said, ‘Behold, he is 
hiding by the utensils’” (1 Sam. 10), and when he was told 
to step down he sought after David to kill him (Avot De-
Rabbi Nathan 10:3, Menachot 109b with variances).

It is unlikely that Yehuda ben Tabai is musing that power makes one 
so hungry for it that he is unwilling to give it up, since he would be 
acknowledging his resignation toward a personal failure.  His message 
is more likely that one should always be reluctant to assume a position 
of power and prominence—but if the position should be foisted upon 
him, he should rise to the challenge and be reluctant to turn it over to 
someone else.

51.  The Talmud teaches:  

תנו רבנן העובר לפני התיבה צריך לסרב, ואם אינו מסרב דומה 
לתבשיל  דומה  מדאי  יותר  מסרב  ואם  מלח,  בו  שאין  לתבשיל 
שניה  יסרב,  ראשונה  פעם  עושה?  הוא  כיצד  מלח.  שהקדיחתו 

מהבהב, שלישית פושט את רגליו ויורד: )ברכות לד.( 
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Tzni’ut is an integral component of Woman, an essential 
component of her nature and role.52  The true glory of 

Our Rabbis learned: one who steps before the Ark [to lead 
the prayers] should refuse initially.  If he does not do so, he 
is like a dish that lacks salt, and he refuses too much he is 
like a dish that is ruined from too much salt.  How should 
he conduct himself?  The first time he is invited he should 
refuse, the second time he should hesitate, the third time 
he should get going and lead the prayers (Berachot 34a).

52. The Midrash teaches:

רבי יהושע דסכנין בשם רבי לוי אמר "יובן" כתיב, התבונן מאין 
מיקרת  תהא  שלא  הראש  מן  אותה  אברא  לא  אמר  לבראתה. 
ראשה, לא מן העין שלא תהא סקרנית, ולא מן האזן שלא תהא 
קנתנית, ולא מן היד שלא תהא ממשמשנית, ולא מן הרגל שלא 
תהא פרסנית, אלא ממקום שהוא צנוע באדם אפילו בשעה שעומד 
אדם ערום אותו המקום מכוסה. ועל כל אבר ואבר שהיה בורא 
כן  פי  על  אף  צנועה.  אשה  צנועה  אשה  תהא  לה  אומר  היה  בה 
)משלי א( "ותפרעו כל עצתי", לא בראתי אותה מן הראש, והרי 
היא מיקרת ראשה, שנאמר )ישעיה ג( "ותלכנה נטויות גרון", ולא 
מן העין, והרי היא סקרנית, שנאמר )שם( "ומסקרות עינים", ולא 
מן האוזן, והרי היא צייתנית, שנאמר )בראשית יח( "ושרה שומעת 
ל(  )שם  שנאמר  קנתנית,  היא  והרי  הלב,  מן  ולא  האהל",  פתח 
ממשמשנית,  היא  והרי  היד,  מן  ולא  באחותה",  רחל  "ותקנא 
שנאמר )שם לא( "ותגנוב רחל את התרפים", ולא מן הרגל, והרי 
היא פרסנית, שנאמר )שם לד( "ותצא דינה": )בראשית רבה יח:ב( 

Rabbi Yehoshua of Sichnin said in the name of Rabbi Levi, 
yuvan is written; He understood from where to build her 
[Eve].  He said, “I won’t build her from the head, lest she 
be stuck-up; nor from the eye, lest she be flirtatious; nor 
from the ear, lest she be an eavesdropper; nor from the 
hand, lest she touch everything; nor from the foot, lest she 
be a gadabout; but from a place that is hidden in a person, 
in that even when he stands naked it is covered.”  And 
with each limb that He created in her, He would say to her, 
“Be a modest woman, a modest woman.”  Despite this, 
“And you thwarted my plans” (Prov. 1) —[said Hashem,] 
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Woman is to be concealed from the public eye, known only 
to the Man who merits her intimate partnership.53  In this 

‘I didn’t create her from the head, yet she is stuck-up, as 
it says, “And they went with their necks extended” (Isa. 
3); nor from the eye, yet she is flirtatious, as it says, “and 
winking with the eyes”; nor from the ear, yet she is an 
eavesdropper, as it says, “And Sarah heard by the entrance 
to the tent” (Gen. 18); nor from the heart, yet she is 
envious, as it says, “And Rachel was envious of her sister”; 
nor from the hand, yet she touches everything, as it says, 
“And Rachel stole the idols”; nor from the foot, yet she 
is a gadabout, as it says, “And Dinah went out” (Bereishit 
Rabbah 18:2).

53. The Midrash teaches:

דכתיב  הוא  הדא  המשכן",  את  להקים  משה  כלות  ביום  ]"ויהי 
ג( "אפריון עשה לו",[ "אפריון", זה המשכן. אמר  )שיר השירים 
רבי עזריה משום רבי יהודה בן רבי סימון משל למה הדבר דומה? 
זמן  כל  מדאי.  יותר  אוהבה  והיה  בת  לו  שהיה  ודם  בשר  למלך 
היה  בחצר  אותה  ראה  בפרהסיא,  עמה  מדבר  היה  קטנה  שבתו 
מדבר עמה, כיון שהגדילה ובאת לידי סימנים אמר המלך אין זו 
לה  עשו  אלא  בפרהסיא,  עמה  מדבר  שאהיה  בתי  של  כבודה 
מן  עמה  מדבר  אהיה  בתי  עם  לדבר  מבקש  לכשאני  פאפליון, 

הפאפליון ולפנים...: )במדבר רבה יב:ד(

[And it was on the day when Moses completed erecting 
the Tabernacle,” thus it is written, “He made a palanquin,” 
(Song of Songs 3)] this refers to the Tabernacle.  Rabbi 
Azarya said in the name of Rabbi Yehuda ben Rabbi 
Shimon, to what is this analogous?  To a human king who 
had a daughter whom he loved exceedingly.  As long as she 
was small he would speak with her in public; if he saw her 
in the courtyard he would speak with her.  Once she grew 
up and came of age, the king said, “It is not dignified for 
my daughter for me to speak with her in public.  Instead, 
make for her a tent, and when I wish to speak with her I 
will do so from within the tent” (Bemidbar Rabbah 12:4).
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"ותצא דינה בת לאה", ילמדנו רבינו מהו שתצא אשה בתכשיטיה 
לרשות  אשה  תצא  לא  רבותינו,  שנו  כך  הרבים?  לרשות  בשבת 
הרבים בשבת בתכשיטיה...ואם יצאת אינה חייבת ]חטאת[...רבנן 
שהעם  לפי  הרבים  לרשות  בהם  לצאת  אסור  בחול  אף  אמרי  
מסתכלין בה, ופגם הוא לאשה, שלא נתן הקב"ה תכשיטין לאשה 
אלא שתהא מתקשטת בהן בתוך ביתה, שאין נותנין פירצה לפני 
הכשר, וביותר לפני הגנב. וכך איוב אמר )איוב לא:א( "ברית כרתי 
לעיני ומה אתבונן על בתולה". בוא וראה צדקו של איוב, ומה אם 
הבתולה שכל אדם רשאי להסתכל בה, שמא ישא אותה, או שמא 
ישאנה לבנו או לאחד מקרוביו, לא היה איוב נסתכל בה, על אחת 
כתיב  לפיכך  בה.  להסתכל  רשאי  שאינו  איש,  אשת  וכמה  כמה 
)תהלים מה:יד( "כל כבודה בת מלך פנימה", ואם עשתה והצניעה 
זכתה  לוי  רבי  אמר  לבושה".  זהב  "ממשבצות  וזכתה,  עצמה 
שתעמיד כהנים שהם לובשים בגדי כהונה גדולה, ואין משבצות 
אלא בגדי כהונה, שנאמר )שמות כח:יג( "ועשית משבצות זהב". 
מהלכת  אשה  תהא  שלא  בתורה  רמז  הזה  הדבר  מן  נאמר  וכבר 
אותם  "ויברך  א:כח(  )בראשית  כתיב  שכן  מנין?  הרבה.  בשוק 
ואין  האשה  את  כובש  האיש  כתיב,  וכבשה  אלהים...וכבשוה", 
יוצאת  והיתה  רגל  הרבתה  אם  אבל  האיש,  את  כובשת  האשה 
לשוק, סוף באה לידי קלקל, לידי זנות, וכך אתה מוצא בדינה בת 
בעבירה, אבל  נתקלקלה  לא  בבית  יושבת  זמן שהיתה  כל  יעקב, 
)מדרש  קלקלה:  לידי  לבא  לעצמה  גרמה  לשוק  שיצאה  כיון 

תנחומא וישלח יב(

“And Dinah the daughter of Leah went out”: Our Rabbis 
taught, may a woman go out wearing her jewelry on 
Shabbat?  So our Rabbis have learned, a woman should 
not go out wearing her jewelry on Shabbat… but if she 
does she is not liable [to bring a sin-offering].  The Rabbis 
say, even during the week it is forbidden for her to go out 
in public with them, because the people gaze at her, and 
this is a disgrace for a woman, for Hashem gave jewelry 
to women only to adorn herself within her home, for one 
should not place a breach before a proper person, and 
even more so before a thief!  And so Job said, “I made a 
treaty with my eyes; why should I gaze upon a virgin?” 
(Job 31:1).  Come and see the righteousness of Job: Job 
wouldn’t gaze at a maiden, whom one is permitted to 
gaze at, since he might marry her, or marry her off to 
his son or one of this other relatives.  How much more 
so would he not gaze at a married woman, upon whom 
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sense Woman is like the Torah, whose beauty illuminates 
the world, but whose deep majesty is known only to a 
select few, and like the Shechinah itself, whose glory has an 
inverse relationship with its availability to the public eye.54  

one is not permitted to gaze!  Therefore it is written, “All 
the dignity of a princess is within” (Ps. 45:14).  If she 
goes and conducts herself modestly and merits, “her 
attire is greater than settings of gold”.  Rabbi Levi said, 
she merits to produce Kohanim, who wear the garments 
of the Kehunah Gedolah, and mishbetzot refers to the 
garments of the Kohanim, as it says, “And you shall make 
settings of gold” (Exod. 28:13).  And along these lines a 
hint has already been written in the Torah that a woman 
should not go out much in the market.  Where?  For it 
is written, “And God blessed them… [and said] conquer 
it” (Gen. 1:28)—“And conquer her” is how the word is 
written; a man subjugates a woman, and a woman does 
not subjugate a man.  However, if she roams about and 
goes out much to the market, she will ultimately come 
to be ruin, to immorality.  And so we find by Dinah the 
daughter of Jacob.  As long as she sat at home she did 
not become ruined with sin, but once she went out to 
the market she led herself to be ruined by sin (Midrash 
Tanchuma, Vayishlach 12).

54. The Midrash teaches:

"וידבר ה' אל משה במדבר סיני", עד שלא עמד אהל מועד דבר 
עמו בסנה, שנאמר )שמות ג( "ויקרא אליו ה' אלקים מתוך הסנה", 
ואחר כך )שם יב( "ויאמר ה' אל משה ואהרן בארץ מצרים לאמר", 
במדין",  אל משה  ה'  "ויאמר  ד(  )שם  במדין, שנאמר  עמו  ודיבר 
ודיבר עמו בסיני, שנאמר "וידבר ה' אל משה במדבר סיני לאמר", 
וכיון שעמד אהל מועד אמר יפה הוא הצניעות, שנאמר )מיכה ו( 
דוד  וכן  "והצנע לכת עם אלהיך", הרי הוא מדבר באוהל מועד. 
זהב  ממשבצות  פנימה  מלך  בת  כבודה  "כל  מה(  )תהלים  אמר 
לבושה". "בת מלך" - זה משה, שנאמר )ישעיה יט( "וסכרתי את 
מצרים,  על  שבא  המכות  הן  אלו   - קשים"  אדונים  ביד  מצרים 
"ומלך עז ימשל בם" - זה משה שהיה מלכה של תורה שנקראת 
עז, שנאמר )תהלים כט( "ה' עוז לעמו יתן", לפיכך "כל כבודה בת 
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מלך פנימה". "ממשבצות זהב לבושה" - זה אהרן, שנאמר )שמות 
מצנעת  שהיא  אשה  אמרו,  מיכן  זהב".  משבצות  "ועשית  כח( 
ותעמיד  לכהן  היא שתנשא  ראויה  ישראלית,  היא  אפילו  עצמה, 
- אמר הקב"ה  כהנים גדולים, שנאמר "ממשבצות זהב לבושה" 
"ובבא  ז(  )במדבר  שנאמר  מלפנים,  מדבר  שאהא  כבודי  הוא  כך 

משה אל אהל מועד": )במדבר רבה א:ג(

“And God spoke to Moses in the Sinai Desert”: Before the 
Tent of Meeting [Ohel Mo’ed] was put up, He spoke with 
him in the thorn bush, as it says, “And called to him from 
within the thorn bush” (Exod. 3), and subsequently, “And 
God spoke to Moses and Aaron in the land of Egypt as 
follows” (Exod. 12), and He spoke with him in Midian, as 
it says,  “And God spoke to Moses in Midian” (Exod. 4) 
and He spoke with him in Sinai, as it says, “And God spoke 
to Moses in the Sinai Desert, as follows.”  Once the Tent 
of Meeting was put up, He said, “Modesty is pleasing,” as 
it says, “Go in modesty with your God” (Micah 6),—this 
refers to the Tent of Meeting.  And similarly David said, 
“All the dignity of a princess is within; her attire is greater 
than settings of gold” (Ps. 45); “a princess” refers to Moses, 
as it says, “And I will hand over the Egyptians to harsh 
masters” (Isa. 19)—these are the plagues that came upon 
Egypt, “and a mighty king will rule over them”: this is 
Moses, who was the king of the Torah, which is referred to 
as “might,” as it says, “Hashem gives might to His nation” 
(Ps. 29).  Thus, “All the dignity of a princess is within.” “Her 
attire is greater than settings of gold”: this refers to Aaron, 
as it says, “And you shall make settings of gold” (Exod. 
28).  From here they said, a woman who conducts herself 
with modesty—even if she is an Israelite—is worthy to 
marry a Kohen and establish Kohanim Gedolim, as it says, 
“Her attire is greater than settings of gold.”  Said Hashem, 
“It is to my honor that I should speak from within,” as 
it says, “And when Moses came to the Tent of Meeting” 
(Num. 7, Bemidbar Rabbah 1:3).

עמוני ולא עמונית, מואבי ולא מואבית. רבי שמעון אומר )דברים 
כג( "על דבר אשר לא קדמו אתכם בלחם ובמים", דרכו של איש 

לקדם ואין דרכה של אשה לקדם: )יבמות עז.(
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In general, Woman should not be the center of attention in 
the company of men.

Our Sages sought to preserve the dignity of Woman 
whenever possible.  For example, should a father’s estate not 
be sufficient to support both the sons and daughters, it is 
the sons who must beg for money, even though they would 
normally inherit first. In addition, they recognized that it is 
undignified for Woman to have to appear in court.55

It is not uncommon for Woman to covet the attention 
that Man more readily receives.  She may be prepared to 
sacrifice her greatest treasure—her spiritual dignity—for 
a fleeting taste of what Man wrestles with.  But since it is 
Man’s nature to rule, it is a power that she can not fully 
attain, and her limited accomplishments in a role not 
suited for her come at a terrible price; the glory of Woman 
is sullied by public display.

Ammonite [a male from the nation of Ammon is 
forbidden to marry an Israelite], but not an Ammonitess 
[this prohibition does not apply to a female from the 
nation of Ammon].  Moabite, but not a Moabitess.  Rabbi 
Shimon said, “On account of their not advancing to you 
with bread and water” (Deut. 23); it is the way of Man to 
advance, but not the way of Woman (Yevamot 77a).

55. The Talmud teaches:

בן גמליאל אומר...אין דרכה של אשה לחזר על בתי  רבן שמעון 
דינין: )גיטין מא.(

Rabbi Shimon ben Gamliel says…it is not the way of 
Woman to seek a court (Gittin 41a).
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For Man to act with a deficiency of tzni’ut is arrogant 
and revolting.  For Woman to act with a deficiency of 
tzni’ut is an assault on her very essence.           

Our Sages devoted much attention to the particular 
importance and virtue of tzni’ut in Woman.  On the 
flipside, no behavior in Woman is more frowned upon 
than brazenness.  They teach us that it is the way of Jewish 
women not to be vociferous, not to tread haughtily, and 
not to be wanton with lightheartedness.56  She should not 
seek to draw attention to herself, nor flaunt her beauty.57  
56. The Midrash teaches:

"טוב לפני האלהים ימלט ממנה" )קהלת ז(, זה שהקב"ה מעביר 
עליו רוח קנאה ומקנא לאשתו בזמן שרואה אותה שהיא פרוצה, 
ורגלה רמה  זה שרואה אשתו שהיא קולנית  ילכד בה",  "וחוטא 
ופרוצה בשחוק, ואינו מקנא בה, לפי שדרכן של בנות ישראל לא 
קולנית ולא רגל רמה ולא פרוצות בשחוק, לכך נאמר "ועבר עליו 

רוח קנאה": )במדבר רבה ט:יב(

“He who is good before God will escape from her” (Eccl. 
7): this refers to when Hashem causes a spirit of envy 
to pass over the husband, who warns his wife when she 
acts promiscuously; “But a sinner will be ensnared by 
her”: this refers to one who sees his wife vociferous, with 
a haughty stride, and promiscuous with merriment, yet 
does not warn her.  After all, it is the way of the daughters 
of Israel not to be vociferous, have a haughty stride, or be 
promiscuous with merriment.  Thus it says, “And a spirit 
of envy passes over him” (Bemidbar Rabbah 9:12).

57. The Talmud teaches:

דמרי  ברחא  אתא  ביתא.  בההוא  למיפא  דעלתה  איתתא  ההיא 
דמי  לשלומי  רבא  חייבא  ומית.  חביל  ללישא,  אכלה  דביתא, 
זרועותיה[  שמגלה   = ]רש"י  צניעותא  היא  דבעיא  ברחא...כיון 
מרוותא דחצר מסלקי נפשייהו. הלכך עלה דידה רמיא נטירותא: 

)בבא קמא מח.(
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On the contrary, Jewish Woman should be a paragon of 

tzni’ut.58

The matter of covering the hair after marriage is one 

that many women in our time accept grudgingly or not at 

all, for reasons of varying legitimacy, and much has been 

written on the subject.  There are those who attack hair-

covering as a rabbinic canard meant to suppress Woman, 

and to them there can be no answer.  There are those who 

A certain woman went to bake bread in a certain house.  
A goat belonging to the owner of the house came, ate the 
dough, became ill and died.  Rava obligated her to pay 
the value of the goat... since she required privacy (Rashi: 
for she would need to reveal her arms while baking) 
the owner of the courtyard removed himself from the 
premises.  Therefore it was her responsibility to guard the 
goat (Bava Kamma 48a).

58. The Talmud teaches:

"ויאמר בועז לנערו הנצב על הקוצרים למי הנערה הזאת" )רות ב(, 
חכמה  דבר  אלעזר  רבי  אמר  בנערה?!  לשאול  בועז  של  דרכו  וכי 
]הלכה[ ראה בה, שני שבלין לקטה, שלשה שבלין אינה לקטה. תנא 
דבר צניעות ראה בה, עומדות מעומד, נופלות מיושב: )שבת קיג:( 

 “And Boaz said to the lad who stood over the harvesters, 
‘To whom does this young woman belong?’” (Ruth 2).  Is 
it the way of Boaz to inquire about young women?!  Rabbi 
Elazar said: he saw in her a quality of wisdom (careful 
adherence to Jewish law): if two stalks fell [from the 
harvesters] she gathered them, but if three fell she did not.  
It was learned, he saw a quality of modesty in her: she 
stood with an erect posture, and when she bent down [to 
pick up the fallen stalks] she did so in a sitting position [as 
opposed to leaning over] (Shabbat 113b).
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seek to justify hair-covering in apologetic fashion, 

which only brings shame to the Torah.  Still others 

speak glowingly of their personal sense of spiritual 

satisfaction in covering their hair, while downplaying 

the significant inconvenience and discomfort involved.  

This, of course, will not resonate with those who do not 

share this spiritual feeling, and can also imply that our 

observance of the Torah is for our personal comfort 

and pleasure.

When all the emotions and subjective moral 

philosophies are exhausted, we must turn to the Torah, 

which waits patiently for us to realize that we cannot 

invent or divine Truth on our own.  We should turn to 

Torah first for moral and spiritual guidance and shape 

our perceptions accordingly, not the reverse.  We must 

let the Torah speak to us, and not impose our will on 

it.  If we are discomfited by some of its teachings, the 

failure is with us, and we humbly accept the will of the 

Creator.  If all laws met our natural inclinations we 

would not need laws.

Man has never proven himself a worthy authority 

on morals and Truth; that mantle belongs to Hashem, 

and those who attempt to wear it deem themselves 
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gods in that regard.  If we arrogantly find our values 

from within or without, not from the Torah itself, we 

are destined to become hypocrites, lost in a sea of 

rationalizations.  We must humbly return to the Torah 

after realizing the error of our ways, and pour its pure 

knowledge into our souls.

The Torah and our Sages teach us in no uncertain 

terms that it is a disgrace for a  married Jewish 

woman to go with her hair uncovered.59  Even if she 

is unconcerned or allows herself to be convinced 

otherwise, it is an objective breach of tzni’ut, and thus a 

disgrace.  Consequently, our Sages ruled that someone 

who uncovers a woman’s hair in public is liable to pay 

59. The Midrash teaches:

 "ופרע", למה? שדרך בנות ישראל להיות ראשיהן מכוסות, 
בנות  מדרך  פרשת  את  לה  ואומר  ראשה  פורע  היה  ולכך 
בדרכי  והלכת  ראשיהן  מכוסות  להיות  שדרכן  ישראל 
העובדי כוכבים שהן מהלכות ראשיהן פרועות, הרי לך מה 

שרצית: )במדבר רבה ט:ט(

“And he shall uncover her hair”:  Why?  Because it 
is the way of the daughters of Israel to have their 
heads covered.  Therefore he would uncover her [the 
sotah’s] hair and say to her, “You strayed from the 
way of the daughters of Israel, whose way it is to have 
their heads covered, and instead went in the ways 
of the idolaters, who go with their heads exposed—
here is what you wanted” (Bemidbar Rabbah 9:9).
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damages for shaming her—even if she shames herself in 
the same fashion!60

A married woman, who is now devoted to her 
husband and does not need to be as much of a public 
figure as before, demonstrates heightened tzni’ut by 
covering this hallmark of her beauty.  A divorcee or 

60. The Sages teach: 

זוז...ומעשה באחד  לו ארבע מאות  נותן  בשוק  פרע ראש האשה 
שפרע ראש האשה בשוק. באת לפני רבי עקיבא וחייבו ליתן לה 
שמרה  זמן.  לו  ונתן  זמן,  לי  תן  רבי,  לו,  אמר  זוז.  מאות  ארבע 
שמן.  כאיסר  ובו  בפניה,  הכד  את  ושבר  חצרה  פתח  על  עומדת 
ידה על ראשה. העמיד  ומנחת  והיתה מטפחת  גילתה את ראשה 
עליה עדים ובא לפני רבי עקיבא. אמר לו לזו אני נותן ד' מאות 
שאינו  פי  על  אף  בעצמו,  החובל   - כלום  אמרת  לא  לו  אמר  זוז? 
בעצמה  שחבלה  ]היא  חייבים.  בו  שחבלו  אחרים  פטור.  רשאי, 
פטורה, ואתה שחבלת בה צא ותן לה ת' זוז[: )בבא קמא צ: עם 

סיום מאבות דרבי נתן ג:ד(

If one uncovers a woman’s hair in the market, he must 
may her damages of 400 zuz.... It happened once that a 
man uncovered a woman’s hair in the market.  The case 
came before Rabbi Akiva, and he obligated him to pay 
her 400 zuz.  He said, “Rabbi, give me some time,” and 
Rabbi Akiva granted him some time.  The man waited for 
her by the entrance to her courtyard and broke a pitcher 
before her, which contained an issar [measure] of oil.  She 
uncovered her hair and was scooping it up, and placed 
her hand on her head.  The man stood up witnesses and 
brought the matter before Rabbi Akiva.  He said, “To 
this I should give 400 zuz?”  Rabbi Akiva replied, “You 
have said nothing.  One who causes damage to himself—
even though he is not permitted to do so—is not liable.  
If others cause him damage, they are liable.  [She is not 
liable for causing damage to herself, but you who caused 
damage to her—go and give her 400 zuz]” (Bava Kamma 
90b, with conclusion from Avot De-Rabbi Nathan 3:4).
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widow should continue to cover her hair, despite 
reacquiring the need for more public exposure.  
Perhaps we can think of this as a sort of ma’alin ba-
kodesh ve-ein moridin, “one should ascend in matters 
of sanctity.” Once she has assumed a higher level of 
tzni’ut, she should not revert to a lower level, even if 
the circumstances might favor it.61     

The reward for properly embodying tzni’ut is 
commensurate with the great challenges involved.62  But 
61. Rabbi Moshe Feinstein rules that it is permitted for a formerly 
married woman to go with her hair uncovered if that will facilitate her 
effort to remarry.

62. The Midrash teaches:

מעשה בשמעון בן קמחית שיצא לדבר עם המלך הערביים וניתזה 
צינורא של רוק מפיו על בגדיו וטימאוהו. נכנס יהודה אחיו ושימש 
כהנים  בניה  שני  אימן  ראתה  היום  אותו  גדולה.  בכהונה  תחתיו 
שימשו  וכולן  לקמחית,  היו  בנים  שבעה  חכמים  אמרו  גדולים. 
בכהונה גדולה. נכנסו חכמים אצלה, אמרו לה מה מעשים טובים 
יעזרו עלי אם ראו קורות ביתי שערות  יש בידך? אמרה להם כך 
קמחה  דקמחית  וקמחא  קמחין,  קמחא  כל  אמרין  מימי.  ראשי 
סולת, וקראו עליה הפסוק הזה )תהלים מה( "כל כבודה בת מלך 

פנימה וגו'": )במדבר רבה ב:כו(

It happened once that Shimon ben Kimchit went to speak 
with the Arabian king, and a spray of spittle discharged 
from the king’s mouth onto Shimon’s garments and defiled 
them.  Yehuda his brother entered and served in his stead 
as the Kohen Gadol.  That day the mother saw two of her 
sons as the Kohen Gadol.  The Sages said that Kimchit had 
seven sons, and all of them served as the Kohen Gadol.  
The Sages visited her and inquired, “What good deeds do 
you have for yourself?”  She said to them, “They should 
help me [an expression of oath] if the walls of my house 
ever saw the hairs of my head.”  They remarked, “All flour 
is unrefined [kemach], but the flour of Kimchit is refined,” 
and they applied the following verse to her, “All the dignity 
of a princess is within…” (Ps. 45, Bemidbar Rabbah 2:26).
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even without an additional reward, the preservation of 
one’s dignity is reason enough to take tzni’ut very seriously.

In our times, tzni’ut is associated almost exclusively 
with legal technicalities regarding women’s dress.63  The 
global concept of tzni’ut has thus been reduced to nothing 
more than a series of garment measurements, and 
modesty in dress as it is incorrectly understood is easily 
circumvented by grossly immodest comportment.  While 
it is true that certain parts of the body must be covered in 
the interests of tzni’ut, and these areas must be defined in 
a precise fashion as with any religious expectation, this is 
but a small aspect of tzni’ut.

Those who say that it is a matter of letter of the law 
versus spirit of the law are incorrect as well, for the very 
essence of tzni’ut is not drawing attention to oneself.  If 
one covers his body in an acceptable fashion but still seeks 
to draw attention to himself in dress, speech, or conduct, 
he is fundamentally deficient in the area of tzni’ut.  This 
is a particular problem today among Jewish women, who 
seek to draw attention to themselves in how they dress, 
despite covering all that needs to be covered.  Everyone 

63. This obsession with legal technicalities is symptomatic of a culture that 
is concerned not with truly observing Hashem’s will, but in conforming 
to the superficial expectations of the general population.  The concern is 
not with truly being tzanu’a, but with receiving the social approval of one’s 
neighbors.  Those with eyes in their heads will observe how widespread 
and pernicious is this problem.  It cuts to the very core of observant Jewry.  
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should dress in a tasteful and dignified fashion, but not in 
a way that violates the overall concept of tzni’ut.

In our times it is common for tzni’ut to be used to 
subvert Woman, to rob her of any assertiveness and 
even self-esteem.  In some circles it is considered a great 
flaw for Woman to be intelligent and contemplative, lest 
she embarrass her intellectually inferior husband.  This 
madness has reached the extent that many “educational” 
institutions severely discourage young Jewish women from 
thinking for themselves or asking penetrating questions.  
This is a great crime against half of our population and a 
distortion of the Torah, with commensurate consequences.  
It is one of the unspoken travesties and tragedies of our day.

As we have seen in previous chapters, this attitude 
runs entirely counter to Hashem’s will.  How is Woman 
supposed to fulfill her mission in life if she is abused in 
this fashion?  How can she be an effective wife and mother, 
the bedrock of the family structure and moral voice of the 
household, if she is denigrated and told to suppress her 
thoughts?

In certain extreme circumstances it is appropriate to 
temporarily compromise the standards of tzni’ut that are 
expected in ordinary times, places, and circumstances.  For 
example, when David paraded the Ark from Gibeah to 
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Jerusalem, he danced exuberantly through the streets in a 
manner not normally befitting the honor of a king.  His wife, 
Michal, daughter of Saul, criticized him for appearing this 
way in public like a common boor, and characterized his 
actions as a breach of tzni’ut.  David retorted that, unlike 
Michal’s father’s family, he was prepared to sacrifice his 
own honor for the honor of Hashem.  Indeed, David was 
vindicated and Michal was punished, remaining childless 
until the day of her death.  As righteous as Michal was, she 
was held accountable for, of all things, taking tzni’ut too far!64 
64. The Midrash teaches:

ולשמחה  ביתו  נפנה לברך את  ישראל ממנו  כל  ...לאחר שנפטרו 
מרוב שמחת הארון. יצאת מיכל לקראתו וביזהו על שבזה עצמו 
לכבוד הארון לעיני הנשים, הדא הוא דכתיב )שמואל ב ו( "וישב 
אלא  הבית,  לתוך  ליכנס  הניחתו  לא  וגו'".  ביתו  את  לברך  דוד 
יצאת לחוץ והיתה מקפחתו בדברים "ותאמר מה נכבד היום מלך 
למד  את  מכאן  עבדיו",  אמהות  לעיני  היום  נגלה  אשר  ישראל 
נגלה  "אשר  לו  אומרת  היא  שכן  ומשוייר,  אספירס  הופך  שהיה 
היום". התחילה עושה מריבה כנגדו, מבקשת לאכול פניו. אמרה 
לו אם ראיתי כבודך, מה נכבד היום מלך ישראל, עכשיו הודעת 
לעיני אמהות  בצניעות, אלא  היום, הלווי  נגלה  שאת מלך, אשר 
עבדיו, ואלו הן נשי ישראל שהיא קוראה אתהן אמהות...אמרה לו 
בית  לבין  ביניך  מה  וראה  בוא  אבא,  בית  של  כבודו  נגלה  היום 
אבא, כל בית אבי היו צנועים וקדושים. אמרו עליו על בית שאול 
שלא נראה מהם לא עקב ולא גודל מימיהם...וכך אמרה לו מיכל, 
כאחד  לבושך  ומגלה  עומד  ואת  כך  כל  צנועים  היו  אבי  בית  של 
ודם  בשר  מלך  לפני  וכי  לה  אמר  דבריה  שגמרה  כיון  הריקים! 
בי  בחר  אשר  שחקתי,  המלכים  מלכי  מלך  לפני  ולא  שחקתי? 
כבוד  מבקשין  היו  אביך  בית  של  לה  ביתו?...אמר  ומכל  מאביך 
ואני איני עושה כך, אלא מניח כבוד  ומניחין כבוד שמים,  עצמן 
שכן  נענשה,  כן  מיכל  שאמרה  שמים...ולפי  כבוד  ומבקש  עצמי 
כתיב אחריו )שם( "ולמיכל בת שאול לא היתה ולד עד יום מותה", 
והא כתיב )שמואל ב ב:ה( "יתרעם לעגלה אשתו", שגעתה כעגלה 
לה:  היה  מותה  ביום  הא  מותה",  יום  "עד  דכתיב  היינו  ומתה. 

)במדבר רבה ד:כ, עיין שם כל הענין(
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After all the Jews departed from him [King David] 
he went home to bless his household and bring joy to 
them, out of his great joy at the [parading of the] Ark [to 
Jerusalem].  Michal went out to greet him and insulted 
him for degrading himself before the common women to 
honor the Ark [by dancing before it].  Thus it is written, 
“And David returned to bless his household...” (2 Sam. 6).  
She didn’t let him enter the house, but went outside and 
clobbered him with words, “And she said, ‘How honorable 
is the King of Israel today, who was revealed today before 
the eyes of the maids of his servants!’”  From here we learn 
that he pulled up the end of his robe and danced, for she 
said to him, “who was revealed today.”  She instigated a 
quarrel with him, and she sought to devour his face.  She 
said to him, “Have I seen your honor! ‘How honorable is 
the King of Israel today’—now you have made it known 
that you are a king.  ‘Who was revealed today’—if only 
with modesty!  But instead, before the eyes of the maids 
of his servants.”  These are the women of Israel to whom 
she is referring as maids.... She said to him, “Today the 
glory of my father’s household is revealed.  Come see the 
difference between you and him.  Everyone in my father’s 
household was modest and holy.”  They said about the 
household of Saul that a heel or a toe of theirs was never 
seen.... And so Michal said to him, “Those of my father’s 
household were so modest, and you stand and reveal your 
clothing like one of the empty people!”  When she finished 
her words he said to her, “Did I celebrate before a human 
king?  Did I not celebrate before the King of Kings, Who 
chose me over your father and his entire household?”... 
He said to her, “Your father’s household pursued their 
own honor and set aside the honor of Heaven.  I don’t 
act that way, but I set aside my own honor and pursue 
the honor of Heaven.”... Because Michal said this she was 
punished, as it says thereafter, “And Michal the daughter 
of Saul had no child until the day of her death,” and it says, 
“Yithream [born] to Eglah, wife of David” (2 Sam. 2:5)—
she screamed like a calf and died.  Thus it says, “until the 
day of her death”—but on the day of her death she did 
have a child (Bemidbar Rabbah 4:20; see there).



Tovim Ha-Shenayim

87

In a more down-to-earth application of this concept, 
during the times of the Temple, Jewish maidens would go 

"היניקה בנים שרה", היניקה בן אין כתיב כאן. אמנו שרה היתה 
צנועה יותר מדאי. אמר לה אבינו אברהם אין זו שעת הצניעות, 
אלא גלי את דדיך כדי שידעו הכל שהתחיל הקב"ה לעשות נסים. 
והיו מטרוניות  כשני מעינות,  נובעות חלב  והיו  דדיה   גלתה את 
באות ומניקות את בניהם ממנה, והיו אומרות אין אנו כדי להניק 

את בנינו מחלבה של צדקת: )בראשית רבה נג:ט(

”Sarah nursed sons”: it does not say “nursed a son.”  Sarah 
our matriarch was exceedingly modest.  Our patriarch 
Abraham said to her, “This is not the time for modesty.  
Reveal your breasts so that all will see that Hashem has 
begun to perform miracles.”  She revealed her breasts, and 
they poured forth milk like two springs.  The matrons 
would come and nurse their sons from her, and they 
would say, “We are not worthy to have our sons nurse from 
the milk of this righteous woman” (Bereishit Rabbah 53:9).

נגאלו  הדור  באותו  שהיו  צדקניות  נשים  בשכר  עוירא  רב  דרש 
ישראל ממצרים. בשעה שהולכות לשאוב מים הקב"ה מזמן להם 
ובאות  דגים,  ומחצה  ושואבות מחצה מים  בכדיהן  דגים קטנים 
ושופתות שתי קדירות, אחת של חמין ואחת של דגים, ומוליכות 
אצל בעליהן לשדה ומרחיצות אותן וסכות אותן ומאכילות אותן 
סח(  )תהלים  שנאמר  שפתים,  בין  להן  ונזקקות  אותן  ומשקות 

"אם תשכבון בין שפתים וגו'"...: )סוטה יא:(

“Rav Avira expounded, the Jews were redeemed from 
Egypt in the merit of the righteous women of that 
generation.  When they went to draw water, Hashem 
would prepare for them small fish in their pitchers, and 
they would draw half water and half fish.  They would 
then go and place two pots on the stove, one of hot water 
and one of fish.  They would bring it to the field to their 
husbands, and wash them, anoint them, give them to eat 
and drink, and cohabit with them between the borders 
of the field, as it says, “If you lie between the borders” 
(Ps. 68, Sotah 11b).
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out and dance in the fields on the fifteenth of Av and on 
Yom Kippur, and the young unmarried men would go there 
to search for a wife.  Although they were certainly careful 
to conduct themselves in an appropriate fashion, the girls 
endeavored not-so-subtly to attract the attention of eligible 
suitors.  This sort of behavior under other circumstances 
would constitute a clear breach of tzni’ut, but since their 
intentions were pure and their conduct within a proper 
framework according to the time and place, it was entirely 
appropriate.  Indeed, these days were times of great 
celebration, with the uncharacteristic forthrightness of 
Jewish women leading to countless holy marriages.65

65. The Talmud teaches:

לישראל  טובים  ימים  היו  לא  גמליאל  בן  שמעון  רבן  אמר 
כחמשה עשר באב וכיום הכפורים, שבהן בנות ירושלים יוצאות 
בכלי לבן שאולין שלא לבייש את מי שאין לו...וחולות בכרמים. 
ליופי,  עיניכם  תנו  אומרות?  היו  מה  שבהן  יפיפיות  רבנן  תנו 
שאין האשה אלא ליופי. מיוחסות שבהן מה היו אומרות? תנו 
שבהם  מכוערות  לבנים.  אלא  האשה  שאין  למשפחה,  עיניכם 
שתעטרונו  ובלבד  שמים,  לשם  מקחם  קחו  אומרות?  היו  מה 

בזהובים: )תענית כז:, לא.( 

Rabban Shimon ben Gamliel said, there were no days 
as good for Israel like the fifteenth of Av and Yom 
Kippur, for on those days the daughters of Jerusalem 
would go out in borrowed white garments, so as not to 
embarrass those who didn’t have… and would dance in 
the vineyards.  Our Rabbis learned, the attractive ones 
would say what?  “Set your eyes on beauty, for a wife is 
only for beauty.”  The ones with fine lineage would say 
what?  “Set your eyes on the family, for a wife is only for 
children.”  The unattractive ones would say what?  “Take 
your purchase for the sake of Heaven, on the condition 
that you outfit us with gold jewelry” (Ta’anit 27b, 31a).
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It must be noted that even when Woman must 
compromise her tzni’ut, she must still conduct herself in 
a subtle fashion.  For Woman to seduce Man is against 
Hashem’s Nature, and the way of the wicked.66

We should note with great pride how the maidens from wealthy 
families sacrificed of themselves to preserve the dignity of those 
who did not own fancy dresses.  Despite their great desire to attract 
potential suitors at these gatherings and the unusually assertive way 
in which they conducted themselves, they did not compete against 
one another.  They truly believed that courtships are facilitated by 
Hashem, and did not view assisting one another as harming their 
own chances.  Our generation, in which singles are treated like 
commodities in a cutthroat market, should learn from their example.

66. The Midrash teaches:

לט(  )בראשית  כתיב  להלן  הרשעים!  ארורים  ברכיה  רבי  אמר 
"ותתפשהו בבגדו לאמר שכבה עמי", אבל הכא "ופרשת כנפיך 

על אמתך": )רות רבה ו:א(

Rabbi Berechia said: cursed are the wicked!  Earlier [by 
the wife of Potiphar] it is written, “And she grabbed him 
by his garment in saying ‘Lie with me!’” (Gen. 39), but 
here [by Ruth], “And you shall spread your wing over 
your maidservant” (Ruth Rabbah 6:1).

 "ואל אישך תשוקתך" )בראשית ג(, מלמד שהאשה משתוקקת אל 
בעלה בשעה שיוצא לדרך. "והוא ימשל בך", מלמד שהאשה תובעת 

בלב והאיש תובע בפה, זו היא מדה טובה בנשים: )עירובין ק:(

“And your desire shall be for your husband” (Gen. 3): 
this teaches that a woman longs after her husband when 
he goes to travel.  “And he shall rule over you”: this 
teaches that a woman propositions in the heart [does 
not directly express her desire to her husband], whereas 
a man propositions directly.  This is a good quality in 
women (Eruvin 100b).
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כן  כבת  לרבי[  מעונאה  ]יוסי  לו  אמר  לאה"[,  בת  דינה  ]"ותצא 
לאה  כן  אם  ליה  אמרו  זניא.  דברתה  עד  זניא  אתתא  אמה...לית 
יצאת  וגו'",  לקראתו  לאה  "ותצא  להם  אמר  היתה!  זונה  אמנו 
מקושטת כזונה, לפיכך "ותצא דינה בת לאה": )בראשית רבה פ:א(

[“And Dinah the daughter of Leah went out”]: Yosi from 
Me’onah said to Rebbi, “Like daughter, like mother…You 
won’t find a woman who acts immorally whose daughter 
doesn’t do the same.”  Rebbe replied, “If so, Leah our 
matriarch was a harlot?!”  He said back to them, “And Leah 
went out to greet him [and said you shall come to me]”—
she went out adorned like a harlot.  Thus, “And Dinah the 
daughter of Leah went out” (Bereishit Rabbah 80:1).
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Chapter 9:

Mitzvot

Although Hashem gave 613 commandments to the 
Jewish people as a whole, many of the commandments 
are applicable only in certain places, or at certain times, 
or incumbent only upon certain individuals.  When the 
Torah distinguishes in one fashion or another, it provides 
insight into the respective roles and characteristics of 
different groups of people.     

The principal difference between Man and Woman 
in this area is that Woman is exempt from positive, 
time-bound commandments (mitzvot aseh she-ha-
zeman gerama), commandments that are calls to action 
rather than abstention.  For example, Woman is exempt 
from dwelling in a sukkah, shaking the four species on 
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Sukkot, and hearing the shofar on Rosh Hashanah.  These 
commandments are invariably ritualistic in nature, and 
thus more applicable to Man, who needs more such 
commandments to protect his spiritual stability.                             

In most cases Woman may perform these mitzvot as 
well at her discretion.  However, since she does not share 
Man’s obligation, her reward is less.  One who is hired to per-
form a certain job will be paid more by the employer than 
someone who voluntarily appears and performs the same 
task—and his responsibility for failure is greater as well.

An employer may also hire whomever he desires 
to perform a given task, regardless of the validity of his 
reasons.  Hashem is the ultimate employer, with perfect 
judgment, and He designated Man to perform mitzvot aseh 
she-ha-zeman gerama.  Those who can’t easily accept the 
reasons, due to their own limitations, must nevertheless 
accept the decision.  

There are certain positive, time-bound 
commandments that are incumbent upon Woman 
as well.  These include the lighting of the candles on 
Hanukkah, hearing the Megillah on Purim, and the 
commandments associated with Passover.  The reason 
for these exceptions is the same in all cases, “they, too, 
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were included in the miracle.”67  This is explained in two 
ways by the commentators: that Jewish women played a 
direct role in the salvation of the Jewish people, and that 
they experienced the same salvation through the miracle.  
According to either interpretation, Woman is obligated to 
commemorate the miracle just like Man, for she shares his 
spiritual attachment to the commandment.

Public and communal commandments that Woman 
shares an obligation to fulfill should nevertheless be 
performed by Man.  Since it is Man’s role to be the public 
figure, having a woman perform the commandment 
would give the impression that no man in the community 
is capable of doing so.  This would be a disgrace to the 
entire community.  

This concept is a source of great controversy among 
those who do not understand or accept the differing roles 
and natures of Man and Woman.  But Judaism is not an 
equal-opportunity religion; one does not necessarily 
receive the opportunity to fulfill a task simply because 
he has the ability to do so.  Those with official religious 
functions, such as a Kohen Gadol, a King, or even a Rabbi, 
have lifetime positions.  Those in the community who may 

67. Although this reason is not explicitly stated in connection with 
Passover, it is fair to assume that it is the basis for the uncharacteristic 
obligation for women to fulfill these positive, time-bound command-
ments.  This exception is stated in the form of a halachic rationale, 
“whoever is prohibited in eating chametz is required to eat matzah,” 
but no deeper philosophical reason for this exception is provided.
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share, or even exceed their abilities, must humbly come to 
terms with their unique personal tasks—which are never 
less than great.       

A married woman’s obligations toward her husband 
supersede the commandment of honoring one’s parents, 
should the two conflict.  Similarly, if she makes vows that 
conflict with her obligations toward her husband—even 
if they impact the relationship in a minor way—he may 
annul them. 

Our Sages designated the commandments of 
separating challah and lighting the Shabbat candles as 
primary responsibilities of Woman.  Since Woman is the 
manager of the household, these commandments are 
especially pertinent to her.68  (If she cannot perform these  

68. A more metaphysical approach:

שאלו את רבי יהושע...מפני מה ניתן לה מצות נדה? על ידי ששפכה 
דמו של אדם הראשון, לפיכך ניתן לה מצות נדה. ומפני מה ניתן 
גמר  שהיה  הראשון  אדם  את  שקלקלה  ידי  על  חלה?  מצות  לה 
לה  ניתן  מה  ומפני  חלה.  מצות  לה  ניתן  לפיכך  עולם,  של  חלתו 
מצות נר שבת? אמר להן על ידי שכבתה נשמתו של אדם הראשון, 

לפיכך ניתן לה מצות נר שבת: )בראשית רבה יז: ח(

They asked Rabbi Yehoshua…[he replied], “Why was 
Woman given the commandment of niddah [laws regard-
ing the menstrual period]?  Because she spilled the blood 
of Adam, therefore she was given the commandment of 
niddah.  And why was she given the commandment of chal-
lah?  Because she corrupted Adam, who was the completed 
‘bread’ of the world, therefore she was given the command-
ment of challah.  And why was she given the commandment 
to light the Shabbat candle?  Because she extinguished the 
soul of Adam, therefore she was given the commandment 
to light the Shabbat candle” (Bereishit Rabbah 17:8).
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deeds for one reason or another, the responsibility returns 
to her husband.)  It is also Woman’s primary responsibility 
to observe the laws of niddah, even if her husband may 
desire for her to be lax in that regard.

The commandment of learning and teaching Torah is 
incumbent upon Man.  Further, our Sages warn in severe 
terms against teaching Torah to women.69  This is also a 

69. The Talmud teaches:

תיפלות.  מלמדה  תורה  בתו  את  המלמד  כל  אומר  אליעזר  רבי 
תיפלות סלקא דעתך?! אלא אימא כאילו למדה תיפלות. אמר רבי 
חכמה  "אני  ח(  )משלי  דכתיב  אליעזר?  דרבי  טעמא  מאי  אבהו 
שכנתי ערמה", כיון שנכנסה חכמה באדם נכנסה עמו ערמומית: 

)סוטה כא:(

Rabbi Eliezer said, “Anyone who teaches his daughter 
Torah teaches her lewdness.”  Could you really say such 
a thing?  Rather say, “it is as if he teaches her lewdness.”  
Said Rabbi Avahu, what is the basis for Rabbi Eliezer’s 
statement?  As it is written, “I am wisdom, I have dwelt 
with cunning” (Prov. 8)—when wisdom enters a person, 
cunning enters a person (Sotah 21b).

In the Mishnah in Sotah 20b, Ben Azzai’s opinion is that it is an 
obligation to teach Torah to women so that they should know that a 
merit (Hebrew, zechut) will protect her from the effects of the bitter 
waters. Tosafot references the opinion of Rabbi Elazar ben Azariah in 
Chagigah 3a that women are obligated to attend hakhel so that they can 
learn Torah, and explains that this is a conflicting, more conservative 
opinion, that women should only learn Torah for utilitarian purposes.  
It is significant that even Ben Azzai merely extends this concept to 
knowledge that will benefit her in a tangible religious fashion—after 
all, the underlying purpose of learning Torah is to enable oneself 
to properly observe the mitzvot.  It follows, therefore, that he does 
not endorse uniformity of curriculum in any way.  In that vein the 
following powerful source is also referenced:
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matter of great confusion and controversy.  However, 
when viewed in context as part of the global picture of 
the respective roles and natures of Man and Woman, this 
should no longer present difficulty.  

First, the warning against teaching Torah to women 
cannot refer to the totality of Torah, since women are 
obligated to observe the overwhelming majority of the 
commandments.  How can they be expected to observe them 
properly without studying them, and more than superficially 
at that?  Further, how can Woman be expected to provide 
spiritual counsel to her husband and moral instruction to 
her children if she is not well versed in the Torah?  

Those who believe that Woman’s binah yeteirah is a 
substitute for Torah knowledge need only consider the 

והם  מטרונה שאלה את רבי אלעזר מפני מה חטייה אחת בעגל 
מתו בה ג' מיתות? אמר לה אין חכמה לאשה אלא בפלכה, דכתיב 
הורקנוס  לו  טוו". אמר  בידיה  לב  "וכל אשה חכמת  לה(  )שמות 
בשביל שלא להושיבה דבר אחד מן התורה איבדה ממנו ג' מאות 
ימסרו  ואל  תורה  דברי  ישרפו  לו  אמר  שנה!  בכל  מעשר  כור 

לנשים!: )במדבר רבה ט:מח(

A matron asked Rabbi Elazar, “How come one sin was 
committed by the golden calf, yet three different types 
of death were suffered?”  He said to her, “There is no 
wisdom for a woman but with the spinning wheel, as it 
is written, “And all wise-hearted women spun with their 
hands” (Exod. 35).  Hurkanos said to him, “In order not 
to answer her one matter of Torah you lost from us 300 
measures of tithes every year [that she gave us]!”  He 
replied, “Let the words of Torah be burned rather than 
imparted to women!”  (Bemidbar Rabbah 9:48). 



Tovim Ha-Shenayim

97

moral standing of the vast majority of women in this world, 
both Jewish and non-Jewish, who lack this knowledge.  
If on the whole they are more moral than their male 
counterparts, it is not by much.  We will not find Truth 
within ourselves or by the whimsical referendums of 
society.  We will only find it through Hashem’s instruction, 
and Woman needs this instruction no less than Man.

Rather, the warning against teaching Torah to 
women refers to those areas of study that have no practical 
application to Woman.  For example, it is not her role to 
adjudicate matters of Jewish law, and thus she need not be 
versed in legal minutiae and obscure technicalities.  On 
the contrary, delving into these matters will only distract 
Woman from her true calling.  She may become drawn 
to the deeply intellectual, infinitely analytical mode of 
study that is necessary for proficiency in these areas.  But 
where will this lead her?  To practical contribution to 
the community it will not lead her, for it is not Woman’s 
role or nature to be a Torah scholar or judge, nor will her 
dei’ah kalah lend her to competence in these roles that 
are not meant for her.  She will either become frustrated 
with the low ceiling that exists for her in this area, or 
defiantly wish to crash through that ceiling.  Neither road 
leads to personal fulfillment or benefit to the community.  
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The cost of Woman seeking proficiency in these areas of 
Torah study is far greater than whatever benefit she can 
contribute through her acquisition of knowledge.70

Woman’s knowledge of Torah should be extensive 
and sophisticated—but her studies should directly relate 
to her unique mission in this world.  She should not be 
held back from intellectual advancement, but should not 
compromise her mission in pursuit of one that is not hers.  
Her love for Torah should be most reflected by the way 
she encourages and facilitates Torah study for her husband 
and impresses its importance upon her children.  

This brings us to another great misconception with 
widespread tragic consequences.  The ideal of learning 
Torah lishmah is almost universally understood to mean 
70. The Talmud teaches: 

אמר רב חסדא זנותא בביתא כי קריא לשומשמא, ואמר רב חסדא 
תוקפא בביתא כי קריא לשומשמא - אידי ואידי באיתתא, אבל 

בגברא לית לן בה: )סוטה ג:(

Rav Chisda said, “Immorality in the home is like worms 
in the sesame plant.”  Rav Chisda also said, “Fury in the 
home is like worms in the sesame plant.”  Both statements 
are in reference to women, but with a man, it is not the 
case (Sotah 3b).

It would be ludicrous to suggest Rav Chisda is trivializing infidelity 
or rage on the part of the husband in any fashion.  Rather, as Rashi 
explains, such behavior from a wife has the additional destructive 
consequences of bringing her husband’s estate to ruin, for they 
will lead her to forsake her responsibility to manage his household 
in a competent fashion.  Intensive Torah study detracts from a 
woman’s ability to perform her responsibilities as a wife, and is thus 
inappropriate as well.
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that one should learn Torah “for its own sake” or “for the 
love of learning.”  This is entirely wrong, for there is no 
such concept in Judaism.  Although we should require no 
other reason to perform mitzvot than that they are God’s 
law, we believe that every mitzvah He gave us has a purpose 
behind it, whether it is known to us or not.  For Hashem to 
give us a mitzvah merely for the sake of giving us one, with 
no deeper reason behind it, would be superfluous.  As for 
the second false translation of lishmah, we do not perform 
any commandment because of our personal affection for 
the particular act.  If we do, it is anything but lishmah.    

The Talmud contrasts learning Torah lishmah with 
1earning Torah that is not lishmah.  This is understood 
either to mean that one learns Torah for an ulterior motive 
(such as to receive honor), or that one learns Torah to enable 
himself to stir up trouble (such as to cause controversy 
and strife).  In either case, the opposite of this—learning 
Torah lishmah—simply means that one learns with pure 
intentions, to increase his knowledge of Hashem’s word 
and his ability to fulfill it properly.

As a result of this misconception regarding the 
meaning of learning Torah lishmah, a great number of men 
study Torah with no clear purpose or goal in mind.  They 
get lost in an endless sea of hair-splitting analysis and far-
fetched theoretics that serves them no practical purpose at 
the end of the day.  Their love for Torah may be sincere, but 
they derive little practical guidance from it, save perhaps a 



Chananya Weissman

100

vague feeling of religious devotion (which I do not mean 
to devalue—but which should not be the only practical 
benefit of endless hours of study).  

The study of Torah is of paramount importance 
precisely because it enables one to observe its teachings.  
Consequently, just as Woman should study Torah in a 
manner that will enable her to observe the teachings that 
apply to her, Man’s study should not be irrelevant to his 
life in this world.  Torah study is not a chok, an intellectual 
exercise, or something to be done “for its own sake.”  It is 
the mechanism by which one acquires practical knowledge 
and achieves a deeper attachment to its author.  

Since Man has much more public involvement with the 
world than Woman, and hence many more responsibilities 
and challenges, the thorough and continuous study of 
Torah is a mitzvah that is incumbent upon him.  There 
is much more in the balance with Man, and although his 
risk of failure is so severe, his autonomy and opportunity 
for achievement are unmatched.  It is because of this that 
male children are viewed as preferable, and Man must 
thank Hashem daily for his greater opportunity, despite the 
greater pitfalls that face him as well.71

71. The Talmud teaches:

רבי מאיר אומר חייב אדם לברך שלש ברכות בכל יום. אלו הן...
שלא עשאני אשה: )מנחות מג:(

Rabbi Meir said: a man is obligated to recite three 
blessings every day, as follows… “for not making me a 
woman” (Menachot 43b).
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Chapter 10:

 Legal Obligations 
Between Husband and Wife

Although the Man-Woman relationship should be 
predicated on love for and commitment to one another, 
there are many legal components that both define and 
stabilize this relationship.  In past generations it was 
common for men and women to marry mainly for practical 
purposes, and for romantic feelings to develop over time.  
While nowadays it is more common for romantic feelings 
to precede the wedding, the legal obligations should not be 
taken lightly.  They provide a Torah framework to what a 
Man-Woman relationship should be both philosophically 
and practically.  In absence of romantic feelings this 
framework assures basic rights to both parties.  
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Their commitment to one another is not defined 
strictly by emotion, but by a contractual agreement that 
is what ultimately transacts the marriage itself.  Business 
partners should ideally be magnanimous toward one 
another, but they are protected should the relationship 
turn sour.  Marriage is the ultimate human relationship—
and the ultimate business arrangement.

The specific obligations between a husband and 
wife will not be delineated here in intricate detail, for 
this is not intended to be a thorough halachic treatment.  
Here we are mainly concerned with those rights and 
obligations that lend direct insight into the essence of the 
Man-Woman relationship.     

As mentioned earlier, the primary role of Man in the 
relationship is to provide the material needs of his wife 
and children.  Man is contractually bound to his wife to 
this effect to the extent that she has the legal status of a 
creditor, with a lien on his property.

Since Man is obligated to provide his wife’s every 
material need, she no longer has need for her own separate 
possessions.  In general, all possessions that she brings 
with her into the marriage and whatever assets she earns 
thenceforth are assimilated into the husband’s estate, for 
they are now one, and the provision of such assets are his 



Tovim Ha-Shenayim

103

responsibility.  A wife may concede the victuals due her in 
exchange for the right to keep her earnings.72 

Man is obligated to honor and show affection for 
his wife by periodically outfitting her with new garments 
and jewelry.73  In addition, he is required to dignify her 

72. The Talmud teaches:

אמר רב הונא אמר רב יכולה אשה לומר לבעלה איני ניזונת ואיני 
עושה: )כתובות נח: וכמה מקומות(

Rav Huna said in the name of Rav: a woman can say to her 
husband, “I will not take sustenance from you, and I will 
not work” (Ketubot 58b, and many other places).

73. The Sages teaches:

)דברים  ובני ביתו ברגל, שנאמר  תנו רבנן חייב אדם לשמח בניו 
אנשים  אומר  יהודה  רבי  משמחם?  במה  בחגך".  "ושמחת  טז( 
בראוי להם ונשים בראוי להן. אנשים בראוי להם - ביין. ונשים, 
בבגדי  ישראל,  בארץ  צבעונין,  בבגדי  בבבל,  יוסף  רב  תני  במאי? 

פשתן מגוהצין: )פסחים קט.( 

The Rabbis learned: a man is obligated to bring joy to 
his children and household on the holidays, as it says, 
“And you shall rejoice on your holiday” (Deut. 16). With 
what does he bring joy to them?  Rabbi Yehuda said, [he 
gives to] the men what is appropriate for them and to the 
women what is appropriate for them.  What is appropriate 
for the men is wine.  And what for the women?  Rabbi 
Yosef learned, in Babylonia, lavish garments, in Israel, 
pressed garments of flax (Pesachim 109a).

דרש רב עוירא, זימנין אמר לה משמיה דרבי אמי וזימנין אמר לה 
חונן  איש  "טוב  קיב(  )תהלים  דכתיב  מאי  אסי,  דרבי  משמיה 
פחות  וישתה  אדם  יאכל  לעולם  במשפט"?  דבריו  יכלכל  ומלוה 
ממה שיש לו, וילבש ויתכסה במה שיש לו, ויכבד אשתו ובניו יותר 
ממה שיש לו, שהן תלוין בו והוא תלוי במי שאמר והיה העולם: 

)חולין פד:(
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according to the social standing of her family.  Even after 
her death, he is responsible to bury her according to 

Rav Avira expounded, sometimes in the name of Rabbi 
Ami and sometimes in the name of Rabbi Assi: what does 
it mean when it is written, “A good man is gracious and 
lends money; he manages his affairs with prudence” (Ps. 
112)?  One should always eat and drink beneath his means, 
dress himself according to his means, and honor his wife 
and children beyond his means, for they are dependent 
upon him, and he is dependent upon He Who spoke and 
thereby the world came into existence (Chullin 84b).  

מגופו...עליו  יותר  והמכבדה  כגופו  אשתו  את  האוהב  רבנן  תנו 
ולא  נוך  ופקדת  אהלך  שלום  כי  "וידעת  ה(  )איוב  אומר  הכתוב 

תחטא": )יבמות סב:, סנהדרין עו:(

The Rabbis learned, one who loves his wife like his own 
body and who dignifies her even more than himself…
about him the verse says, “And you will know that there 
is peace in your tent; you will visit your dwelling and lack 
nothing” (Job 5, Yevamot 62b, Sanhedrin 76b).

דאמר  מצויירין,  בבתים  אותן  נתנה  המלכות",  "בית  אחר,  דבר 
מצויירין  ובגדים  מצויירין  בבתים  שתהא  אשה  רוצה  אבון  רבי 

מלאכול עגלים מפוטמין: )אסתר רבה ג:י(

…Another interpretation, [the verse states,] “the house 
of the kingship”—he [Achashverosh] consigned them to 
extravagant houses, as Rabbi Avon said, “Woman prefers 
to have extravagant houses and lavish clothing than to eat 
prime delicacies” (Esther Rabbah 3:10). 

שמים,  לשום  מקחם  קחו  אומרות?  היו  מה  שבהם  ...מכוערות 
ובלבד שתעטרונו בזהובים: )תענית לא.( 

…The unsightly maidens—what did they say? Make your 
purchase for the sake of Heaven, provided that you outfit 
us with gold jewelry (Ta’anit 31a).
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what her family is accustomed to, regardless of his own 
upbringing.  Should he come from the more dignified 
family she is raised to his level.74

Man is obligated to visit his wife at regular intervals, 
as discussed at the end of Chapter 5.  He must also visit his 
wife before embarking on an extended journey, due to the 
emotional loss she will feel at his departure (should the 
relationship be healthy).  

Woman must also make herself available to her hus-
band.  Continually refusing to do so out of spite is grounds 
for divorce and loss of entitlement to the husband’s proper-
ty.  On the other hand, Man is forbidden to pressure his wife 
to submit to him or otherwise inconvenience her physically, 
thus creating a fair balance of power in the relationship.75  

74. The Talmud teaches:

עולה עמו ואינה יורדת עמו: )כתובות סא.(

The wife is raised [in status] with him, but does not 
descend with him (Ketubot 61a).

75. The Talmud teaches: 

אמר רמי בר חמא אמר רב אסי אסור לאדם שיכוף אשתו לדבר 
מצוה, שנאמר )משלי יט( "ואץ ברגלים חוטא". ואמר רבי יהושע 
בן לוי כל הכופה אשתו לדבר מצוה הווין לו בנים שאינן מהוגנים. 
אמר רב איקא בר חיננא מאי קראה? "גם בלא דעת נפש לא טוב" 
)שם(. תניא נמי הכי "גם לא דעת נפש לא טוב", זה הכופה אשתו 
לדבר מצוה, "ואץ ברגלים חוטא", זה הבועל ושונה ]שמטריחה - 
יבעול  זכרים  בניו  כל  לעשות  הרוצה  רבא  והאמר  איני?  רש"י[. 

וישנה! לא קשיא, כאן לדעת, כאן שלא לדעת: )עירובין ק:(   
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Furthermore, should he develop severe physical blemishes, 
the wife may demand a divorce without financial penalty.

One of the primary responsibilities of a wife, as dis-
cussed before, is to manage the household and the assets that 
the husband acquires.  From a technical legal standpoint, 
Man could hold his wife responsible for damage or loss to 
property under her charge, but our Sages advise him to be 
forgiving in the employer-employee aspect of the relation-
ship to preserve the husband-wife aspect of the relationship.

All of the specific duties of a wife pertain either to 
the maintenance of the home or her husband.  The former 
includes the preparation of food, laundering, setting the 
bed, and nursing the young.  If she has servants she may 
delegate tasks to them, but ultimately it is her responsibility 

Rami bar Chama said in the name of Rabbi Assi: it is 
forbidden for a man to compel his wife to perform a 
mitzvah (marital relations), as it says, “And one who 
hurries with his feet sins” (Prov. 19).  Rabbi Yehoshua ben 
Levi said further that one who compels his wife in this 
fashion will have children who are not proper.  Rabbi Ika 
bar Chinana said, what is the Scriptural support for this?  
“It is also not good for a soul to be without knowledge.”  We 
learned in support of this, “It is also not good for a soul to 
be without knowledge”—this refers to one who compels 
his wife to perform a mitzvah; “And one who hurries 
with his feet sins”—this refers to one who repeatedly 
has relations with his wife [for he inconveniences her—
Rashi].  Yet is this so?  But Rava said: one who wishes to 
have only male children should repeatedly have relations 
with his wife!  This is not a question; Rava refers to when 
it is with the willing consent of the wife, whereas the other 
case is when she does not willingly consent (Eruvin 100b).
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to see that they are performed.  However, even if she has 
enough servants to perform all her responsibilities and 
wishes to remain idle, the husband should see to it that she 
remains occupied with at least minimal household duties, 
for idleness is unhealthy for both the mind and the soul.76

In general, it is Man’s obligation to guard his wife 
from unseemly behavior, and exert his authority if 
necessary (such as with a sotah).  While certainly it is 
one of the primary responsibilities of Woman to exert a 

76. The Talmud teaches:

ומכבסת,  ואופה,  טוחנת,  לבעלה:  עושה  שהאשה  מלאכות  ואלו 
מבשלת, ומניקה את בנה, מצעת לו המטה, ועושה בצמר. הכניסה 
אין  שתים,  מכבסת.  ולא  אופה  ולא  טוחנת  לא  אחת,  שפחה  לו 
ואין  המטה  לו  מצעת  אין  שלש,  בנה.  את  מניקה  ואין  מבשלת 
אפילו  אומר  אליעזר  רבי  בקתדרא.  יושבת  ארבע,  בצמר.  עושה 
מביאה  שהבטלה  בצמר,  לעשות  כופה  שפחות  מאה  לו  הכניסה 
אשתו  את  המדיר  אף  אומר  גמליאל  בן  שמעון  רבן  זימה.  לידי 
לידי  מביאה  שהבטלה  כתובה,  ויתן  יוציא  מלאכה  מלעשות 

שיעמום: )משנה כתובות נט:(  

These are the labors which a wife performs for her 
husband: she grinds, bakes, launders, cooks, nurses her 
son, makes the bed, and works with the wool.  If she 
brings a maid with her [into the marriage], she need not 
grind, bake, or launder.  If she brings two maids, she need 
not cook or nurse her son.  Three, she need not make the 
bed or work with the wool.  Four, she can sit on an easy 
chair. Rabbi Eliezer says, even if she brings a hundred 
maids the husband can compel her to work with the wool, 
for idleness leads to licentiousness.  Rabban Shimon 
ben Gamliel says, even one who places a vow against his 
wife performing her labors must grant her divorce and 
compensate her ketubah [marriage contract], for idleness 
leads to madness (Mishnah, Ketubot 59b).
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similar positive influence on her husband, she has no legal 
authority over him in this regard should he submit to his 
evil impulses.  Man has greater authority over Woman 
at least in part because of the business aspect of their 
relationship; unseemly behavior on her part, in addition to 
the negative spiritual consequences that they both share, 
will bring ruin to his property and his estate which are 
under her charge.  

The more intimate tasks that a wife performs for a 
husband, such as pouring his drink and tending to his 
physical appearance, should not be delegated.  The intimate 
obligations they have for one another are not mere menial 
tasks, but are meant both to demonstrate and strengthen 
their relationship and love for one another.  Man may 
not compel his wife to perform particularly unseemly or 
undignified tasks.77

As the ultimate authority of the household, Man 
chooses where they will live.  However, he cannot compel 

77. The Talmud teaches:

...תניא אינו כופה לא לעמוד לפני אביו ולא לעמוד לפני בנו ולא   
ליתן תבן לפני בהמתו, אבל כופה ליתן תבן לפני בקרו. רבי יהודה 
אומר אף אינו כופה לעשות בפשתן מפני שפשתן מסריח את הפה 

ומשרבט את השפתים...: )כתובות סא:

It was taught, a husband may not compel his wife to wait 
upon his father, nor to wait upon his son, nor to place 
fodder before his animal, but he may compel her to place 
fodder before his cattle.  Rabbi Yehuda says, he may also 
not compel her to work with flax, for flax sullies the mouth 
and stretches the lips (Ketubot 61b).
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his wife to follow him if such a change of location is 
particularly undesirable from an objective standpoint.  For 
example, if they reside in Israel and he wishes to leave, he 
cannot compel his wife to follow him.  Similarly, if the wife 
demands to move to Israel from abroad, he must accede to 
her wishes or grant her a divorce.  

Since marriage is a contractual arrangement, both 
parties may face legal consequences for failing to live up 
to their respective ends of the deal.  A rebellious wife 
may be penalized from her daily allowance if she fails to 
perform her duties, just as a rebellious husband must pay 
her additional money.  Prolonged rebellion grants either 
party the right to force termination of the arrangement 
through the courts. 

However, termination of a marriage is far more severe 
than termination of an ordinary business agreement.  Our 
Sages teach us that the Altar itself sheds tears when a 
marriage ends in divorce.  Although divorce is sometimes 
the best option, it is a tragedy for this most holy and 
fundamental of human relationships to fail, especially 
when we fully appreciate how essential this relationship is 
to one’s personal fulfillment and the ultimate fulfillment of 
Hashem’s will in this world.



Chananya Weissman

110

Afterword

The institution of marriage is under mortal attack 
from all sides in our generation. There are those who attack 
the basic notion of marriage consisting of a union between 
a man and a woman, thereby relegating marriage to little 
more than a profane relationship whose main purpose is 
to receive tax benefits.

There are those who openly scorn the concept of mar-
riage altogether. They claim that two people who “love” one 
another can live together indefinitely and even raise a family 
together without consecrating the relationship and assum-
ing the various risks and responsibilities that come with that.

Others of this ilk see marriage as a threat to one’s 
“independence” and “freedom.”  If they could write their 
own Torah—and surely they think they could vastly improve 
on it—the verse would read, “One is better than two, unless 
the one receives a great deal more in the bargain.”
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Still others view marriage as a relationship of 
convenience, and therefore a relationship to be terminated 
when it is no longer convenient, or when a more tantalizing 
opportunity presents itself.

As the foundations of marriage have been attacked, 
the foundations of family life have been altered to suit the 
whims of “progressives.” Why should children require 
both a father and a mother? Why not two of one and none 
of the other? Why not simply a single mother who retains 
her “freedom” and “independence”?

It is interesting that those who wax self-righteous 
about a woman’s right to this or that have no moral qualms 
about bringing a child into the world merely to satisfy the 
motherly urges of a woman without providing the child 
any possibility of having a father or any say in the matter. 
This is progress.

Essentially, every “alternative lifestyle” is glorified and 
respected, whereas that boring lifestyle that God created 
and designated as His will for Mankind is forced to retreat 
and give room in the name of openness and “progress.” 
One who has principles—aside from the principle to have 
no principles—is blasphemed. Tolerance and openness do 
not extend to those who endorse God’s will. Those who 
reject God’s will can get anyway with anything.
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It should come as no surprise that this breakdown 
in marriage and family life has created a society in 
which children have little respect for their parents, scorn 
authority, reject discipline, mock tradition, and have no 
concept of altruism. What should come as a surprise is 
that many people do not consider these to be problems, 
and even those who do often fail to make the connection.

Much of the Jewish world— including those who are 
Torah-observant to a significant degree—has fallen prey to 
this onslaught of ideas and its devastating consequences. 
We have collectively been dragged down by the rest of the 
world, and have lost sight of our calling to educate and 
guide the nations toward God’s will.

Most of the ideas in this book are fundamental to all 
of humanity. I hope they are embraced by my people and 
by the gentiles to create a more stable, peaceful, happy, 
and—most importantly—truly God-fearing world. A 
society with healthy family units, built based on God’s 
architectural design, will be successful and content. Let us 
embrace the wisdom of the Torah, and proclaim it without 
shame to all who may be receptive.

May we merit to witness a healing in our communities 
and in the world at large.
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